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J. ANDREU ALCINA

La sintesis de la teologia del Ser y de la teologia
del Bien: el nicleo fundamental de la metafisica
de Ramon Llull

Joan Andreu Alcina
Profesor del CETEM, del ISUCIR (adscrito ala Facultat de Teologia de
Cataluia) y del CESAG (adscrito ala UIB)
joanandreu@e-pujolasesores.com

1. Introduccion y consideraciones metodolégicas: las razones
necesarias como método de reduccion transcendental

Mucho se ha escrito sobre las pretensiones y el alcance de |as razones nece-
sarias como metodologia vdlida a la hora de abordar determinadas cuestiones
teoldgicas. Sin entrar en ulteriores antecedentes historicos, podemos considerar
las obras de San Anselmo de Canterbury el lugar donde las razones necesarias
guedaron definitivamente consolidadas como método teoldgico de reduccidn
transcendental. Ademés, es importante sefidlar la extension y amplitud de los
temas a los que Anselmo va a aplicar esta metodologia. Temas como la existen-
ciade Dios, su caracter trinitario o la necesidad de la encarnacién del Logos son
solo tres giemplos de ello. De manera que Monologio, Proslogio y Cur Deus
homo son tres de los lugares privilegiados donde Anselmo despliega su método.
En estas paginas, vamos a centrar € problema en el uso que hizo Ramon Llull
de las razones necesarias entendido como método de reduccion transcendental

Rebut € 15 d'octubre de 2012. Acceptat €l 20 de mar¢ de 2013. doi: 10.3306/STUDIALULLIA-
NA.108.03. ISSN: 2340-4752.
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para desembocar en una sintesis entre las dos vias teol 6gicas fundamentales que
heredd: lateologiadel Ser y lateologiadel Bien.'

Como podremos comprobar, €l despliegue transcendental de las razones nece-
sarias consiste en partir de un a priori teol6gico que se considera evidente. Este a
priori teolégico se sitlia, pues, en €l arranque mismo del pensar; es mas, constitu-
ye su misma condicion de posibilidad a partir de la cual se iran conociendo las
restantes verdades. Este punto de partida previo es, normamente, una determina-
da definicion de Dios, un articulo de fe o incluso un nombre divino. Establecido
€l punto de partida, € dinamismo transcendental de la argumentacion es posibili-
tado por la exigencia del entendimiento a llevar a cabo la reduccién a un princi-
pio metafisico explicativo de todas las perfecciones elevadas a su grado méximo
implicadas en € contenido del que se ha partido (quanto magis in Deo). Por Ulti-
mo, el punto final de la reduccidn transcendental consiste en identificar €l princi-
pio asi obtenido (reducido) con Dios o con alguno de sus caracteres esenciales 0
personales. Desde este planteamiento, |o que da sentido a las razones necesarias
es que la existencia de Dios, antes de exigir una demostracion, es ya una eviden-
cia en si misma que viene impuesta a entendimiento por su concepto. Con €l
despliegue transcendental de las razones necesarias se llega a Dios desde un estar
previamente ya en El fruto de una previa experiencia de su presencia. Se trata,
por ello mismo, de llegar a una intelligentia fidei (es decir, de los contenidos de
lafe en si mismos y no de las conclusiones de ellos deducidos), mediante una
demostratio fidei a partir de rationes necessariae. En consecuencia, las razones
necesarias no pretenden tanto demostrar algo nuevo como lograr una mejor inte-
leccién de la verdad creida, seglin la exigencia que Dios mismo nos ha dado de
profundizar siempre en su blsgueda. Para lograr esta inteligencia es posible
encontrar razones a partir de lafe misma que nos ayuda e incitaa ello. Al encon-
trar sus fundamentos racionales, todo este dinamismo transcendental, lejos de
diluir la fe, la profundiza siendo sus contenidos integrados en una experiencia
més radical por parte del sujeto que lavive. En definitiva, estamos ante un méto-
do «que no es fruto de una teologia simbdlica, que parte de las apariencias visi-
bles, de las cosas como simbolos manifestativos o elevadores a Dios, sino més
bien de una “teologia nominativo-conceptiva’, puro esfuerzo discursivo, andlisis
de nombres e ideas, de su contenido inteligible, de su realizacion gjemplar en
Dios. Con caracter, por tanto, decisivamente ontol 6gico, aprioristico».?

* Unavision ampliada de lo que diremos en este articulo se encuentraen J. Andreu, Ramon Llull y el
pensamiento transcendental como via de acceso a la trascendencia (Barcelona: Col-lectania Sant Pacia,
FTC, 2012).

2 O. Gonzalez de Cardedal, Misterio trinitario y existencia humana. Estudio histérico teoldgico en
torno a San Buenaventura (Madrid: Rialp, 1966), pp. 193-194.
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De entre estos aprioris teolégicos, cabe destacar dos de ellos por su impor-
tancia. Nos estamos refiriendo a conocimiento de Dios a través de los dos nom-
bres divinos que Dios mismo nos harevelado: Ser y Bien.® Si parala considera
cién de los atributos esenciaes, Dios es €l Ser como principio radical y funda
mento de los demas nombres, para la contemplacion de las emanaciones perso-
nales, hemos de acudir a la identificacion de Dios con €l Supremo Bien. Tene-
mos agui condensada toda la tradicion teolégica de los nombres de Dios. El
nombre que Dios se da a si mismo, es la expresion perfecta de su ser. Precisa-
mente porque Dios es radicalmente inefable, es radicalmente incomprensible
para el hombre, solo a partir de los nombres que Dios da de si mismo, puede €l
hombre hablar de Dios con sentido. Ramon LIull recoge e integra toda la teolo-
gia apofética de Platon y el neoplatonismo, de la patristica griega y sobre todo
del Pseudo Dionisio. A partir de aqui, la razén humana puede hacer un triple
acercamiento a Dios partiendo de sus efectos en las creaturas: afirmando de El
toda su perfeccion porgque es su creador, negando de Dios las imperfecciones
gue €l ser creado presenta, y atribuyendo en grado infinito todas las perfeccio-
nes gque nuestro entendimiento intelige como tales. Por tanto, fundamentados en
los nombres que Dios nos revela de si mismo, podemos articular un lenguaje
que, pese a su limitacion, nos remite alarealidad divina escondida tras de ellos.
En definitiva, Ser y Bien son para para Ramon Llull, los dos nombres irreducti-
bles que condensan todo el proceso transcendental de nuestrarazon.

Con la denominacion de Ser, podemos acceder a conocimiento de las pro-
piedades esenciales y necesarias de Dios; con la denominacion de Bien nos es
posible entender las emanaciones de las tres personas divinas en el seno de la
unidad de Dios. Porque Dios es €l Ser podemos acceder a su unidad metafisica,
porgue Dios es el Bien podemos entender su caracter trinitario. La correcta
comprension del Bien exige la trinidad de personas en Dios. Ahora bien, el
acceso a Dios a través de su Ser lleva implicito un cierto halo de imperfeccidn
pues todavia responde a la primera etapa de la revelacion divina, que estaballa-
mada a ser superada en Cristo. Y precisamente es Cristo quien para decir a Dios
elige & nombre de Bien. Es en este punto donde podemos identificar la que tal
vez sealamejor de las aportaciones de Ramon Llull. Adoptando el concepto de
Bonum diffusivum como instrumento metodol 6gico para explicar y demostrar €l
misterio de las emanaciones personales en Dios, hace inteligible la razén por la
gue Dios no puede ser sino Trinidad. Nos ofrece, pues, una razon necesaria
para demostrar la necesidad de que Dios, siendo uno, seaalavez tripersonal.

3 En cuanto a ser: «Yo soy el que soy» (Exodo 3, 14). Desde una perspectiva exegética y tal vez
menos metafisica son posibles las siguientes traducciones: «Y 0 soy € que seré», «Yo seré el que seré» o
«Y o soy € que es»; en cuanto al bien: «Nadie es bueno sino sblo Dios» (Lucas 18, 19).
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En € Libre de demostracions, Ramon LIull asume definitivamente los plan-
teamientos de Dionisio trasladando al seno mismo de la Trinidad la nocion
metafisica de Bonum diffusivum sui. Ademas, esta integracion del Bien como
estructura metafisica de Dios permitira desplegar toda la potencia metodol 6gica
de las razones necesarias. A partir de la consideracion de la difusividad del bien
como uno de los constitutivos fundamentales del dinamismo divino, la inteli-
gencia es introducida en un proceso de reduccion transcendental que la conduce
adfirmar de Dios tanto su unidad metafisica como su trinidad de personas.

El carécter transcendental del procedimiento argumentativo de Ramon LIull
es evidente: supuesta la estructura difusiva del Bien, se va a proceder a una
reduccién discursiva que nos conduzca a las condiciones de esta difusividad. El
punto de partida es, por tanto, la formulacion anselmiana de Dios pero comple-
mentado desde la nocion de Bien. A partir de agqui, Dios no solo es € Ser que
existe necesariamente, sino que es € Bien que necesariamente se difunde y se
despliega en un éxtasis infinito. Esta difusion divina, reducida transcendental -
mente y aplicada a Ser supremo, tiene que actualizarse en un constante fluir sin
principio ni fin. Esta actualidad nos muestra, ademés, la perfeccion y lainfinitud
del Ser supremo. Por otra parte, este caracter difusivo de Dios se realiza desde
una doble perspectiva. Por un lado, estamos ante una inevitable y necesaria
entrega que, sin embargo, ha de ser pensada también como pura donacion libre.
Todo €llo es posible porque necesidad y libertad no son dimensiones opuestas
en Dios, sino mas bien dos maneras supremas de existir que derivan de su per-
feccion y total acabamiento.* Ahorabien, € punto culminante de todo este desa-
rrollo transcendental es el asombro y la admiracion de estar situados ante €l
abismo de lo inabarcable, de lo incomprehensible. Uniendo ambas teologias,
sintetizando el ser de Dios con la difusividad de su bondad, Ramon Llull nos ha
introducido en el coraz6n mismo de una teologia que combina magistralmente
sus dos momentos estructurales: el catafético y el apofético.

El misterio muestra una profundidad abisal que jamas podra ser eliminada
por el lenguaje humano. Por eso, toda propuesta linglistica sobre Dios ha de ser
transcendida, intentando descubrir en €l lenguaje mas lo que quiere decir que lo
gue de maneraliteral expresa. El camino teol 6gico emprendido por Ramon LIull
es un verdadero itinerario de comprension a partir de lafe (intellectus fidei) que,
ante el misterio que se le desvela, afirma parainmediatamente negar o afirmado
pero, sobre todo, contempla para admirar hasta llegar a la adoracién de Dios
uno y trino. De hecho, este es el modo como han de buscarse las realidades

* Un desarrollo de esta cuestion puede encontrarse en O. Gonzdlez de Cardedal, Misterio trinitario
(citado supran. 4) p. 125y ss.
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incomprehensibles sin pensar que quien comprende la incomprensibilidad de lo
gue busca, no ha encontrado nada.

2. La teologia del Ser y la teologia del Bien:
su presencia en el pensamiento de Ramon Llull

Hemos visto como Ramon Llull integra como una de las piedras angulares
de su sistema el axioma de la teologia cristiana Deus semper maior. Este axio-
ma infunde en su sistema un dinamismo transcendental que se traduce en un cir-
culo hermenéutico que, partiendo de lafe, es desplegado por larazén y nos per-
mite una adecuada articulacién entre |os tres objetos fundamentales de la meta-
fisica: Dios, € hombre y el cosmos. A partir de aqui, y sin negar e papel pre-
ponderante otorgado a Dios, es indiferente el punto de partida que elijamos a la
hora de poder recorrer la trayectoria del circulo. Dios, hombre y mundo consti-
tuyen una unidad transcendental que se traduce en un sistema multidireccional
de referencias mutuas. No obstante, dentro de este sistema de referencias es evi-
dente que Dios constituye €l sentido fundamental y la condicién de posibilidad
de su despliegue. Dios es para Ramon Llull, «la medida suprema del ser y del
conocer, principio, medio y fin de toda su filosofia».® Dicho de otra manera, el
hombre y e cosmos solamente son plenamente inteligibles iluminados por las
implicaciones ontolégicas y gnoseoldgicas de Dios. En este sentido, |a teoria de
las dignidades divinas relaciona la creacién y € hombre con las perfecciones
esenciales de Dios, y la doctrina de los correlativos posibilita que ambos (crea
cion y hombre) participen del dinamismo trinitario y personal de su Creador.

Dicho esto, cabe advertir que e pensamiento luliano parte de aquell os aspec-
tos comunes del concepto de Dios compartidos por las tres grandes religiones
monoteistas hegemonicas de su momento histérico (judaismo, cristianismo e
islamismo). Ademas, el propio Ramon Llull, a igual que Buenaventuray, en
general, toda la linea teol 6gica agustiniana, es consciente de que sus argumenta-
ciones presuponen ya €l conocimiento de la existencia de Dios como trasfondo
suyo. Ahora bien, este trasfondo esté presente en la creacion entera. Ya sea den-
tro de nosotros mismos, ya sea en el universo, Dios se ve reflgjado en el espgjo
de sus creaturas. Pero en el hombre, estos reflejos suponen ya un cierto conoci-
miento, por difuso que sea, de su Creador. Ademas, la precomprension de Dios
en el hombre, posibilita que éste, transcendiéndose a si mismo y a resto de

® E. Colomer, De la Edad Media al Renacimiento. Ramén Llull — Nicolds de Cusa — Juan Pico de la
Mirandola (Barcelona: Herder, 1975) p. 57.
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creaturas, encuentre su sentido o, en términos lulianos, encuentre y entienda la
primeraintencion paralacua hasido creado. Ahora bien, el conocimiento de la
existencia de Dios no puede ser interpretado formando parte del contenido inte-
lectual ya perfectamente objetivado. De hecho, Dios no puede caer bajo las
facultades de nuestra alma de tal manera que nos sea absol utamente comprensi-
ble. Siempre habra una distanciainsalvable entre nuestra comprensién de Dios y
larealidad de Dios. Lo que nos esta indicando Ramon LIull es un conocimiento
implicito de Dios que constituye € marco de referencias a partir del cual somos
capaces de conocer cualquier otra cosa. De hecho, solamente desde este marco
de referencias puede surgir de nuestro entendimiento la cuestion de Dios y €l
problema de su existencia. A partir de aqui, la teologia tiene como una de sus
tareas principales la comprension explicita de un conocimiento que ya forma
parte de nuestra experiencia transcendental, tanto de la experiencia de nosotros
mismos como de la experiencia de los demas y del mundo. Por tanto, solamente
cuando Dios emerge de ese marco de referencias y su presencia se explicita en
el horizonte de lafe, € intelecto humano puede interrogarse por su existencia e
ir penetrando progresivamente en su conocimiento. Ramon Llull apela unay
otra vez a este horizonte de la fe como condicién previa para conocer a Dios:
«Nullus intellectus in via sine habitu fidei potest intelligere, quod Deus sit».°

Una vez inmersos en e horizonte de la fe, cuando aguien intenta llegar ala
conclusion de que Dios existe, no ha hecho més que poner en marcha un dina
mismo transcendental que presupone, de alguna manera, algin conocimiento
sobre Dios como condicion Ultima de posibilidad de tal dinamismo. Si partimos
de labase de que & propio Ramon LIull ha recorrido desde su experiencia perso-
nal este circulo transcendental (de lo cua su biografia nos da cumplido testimo-
nio) se entiende mejor que, mas que estar interesado en demostrar la existencia
de Dios, su teologia nos conduzca por unos derroteros que pretenden mostrarnos
su eminente cognoscibilidad. En definitiva, la teologia luliana esta interesada
especialmente por la posibilidad que tiene el hombre de tomar conciencia de una
verdad que, de algunamanera, siempre ha (y siempre le ha) poseido y amado.

Hechas estas aclaraciones, ha llegado el momento de mostrar cémo el Doc-
tor lluminado integra en sus esquemas teoldgicos lo que podriamos llamar las
dos vias clésicas de acceso a Dios: |la teologia del Ser y la teologia del Bien.
Ambas lineas estan en la base de la formulacién més genuina de Ramon Llull:
la comprensién de Dios a través del sistema de dignidades que, en el fondo, no
es més que un desarrollo suyo.

® Liber de convenientia fidei et intellectus in obiecto, 1|, MOG, IV, p. 572.
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La teologia tiene uno de sus fundamentos en los dos nombres divinos con los
gue Dios se nos ha autorevelado: Ser y Bien. A partir de estos aspectos revelados
de Dios, € tedlogo puede emprender dos lineas de reflexidn teoldgica comple-
mentarias. Por tanto, si para la consideracion de los atributos esenciales de Dios,
el Ser es su principio radica y € fundamento Ultimo a partir del cual son com-
prensibles e resto de nombres o dignidades, para la consideracion de las relacio-
nes personales de Dios Trinidad, € Bien constituye su base. Veamos como Ramon
Llull ha articulado estas dos lineas teoldgicas como condiciones previas para €
desarrollo de su teoriade las dignidades divinas y del carécter trinitario de Dios.

3. La aproximacion a Dios desde la teologia del Ser
en el pensamiento de Ramon Llull

Lateologia del Ser pretende hacer un acercamiento a la unidad de Dios, de
la cual es preciso hacer una serie de consideraciones. En primer [ugar, no esta-
mos ante una unidad de caracter numérico, sino constitutivo. Es decir, la unidad
de Dios es un carécter intrinseco de la realidad de Dios. Por tanto, Dios no es
Unico porgue no hay otros dioses, sino que no puede haber otros dioses porque
la realidad de Dios es en y por si mismo uno. En segundo lugar, esta unidad
constitutiva de Dios, es entendida por Ramon LIull en términos radicalmente
dindmicos y como & fundamento de la fecundidad y la actividad internas de su
despliegue personal. Por 1o demés, para rastrear la presencia de estas lineas teo-
I6gicas en la obra de Ramon Llull, uno de los lugares privilegiados es €l Liber
de Est Dei 0, con agunas variaciones en la version catalana, € Libre del Es de
Deu. Con este original uso del término latino Est o de su equivalente en lengua
catalana Es, pretende indicarnos € modo de ser de Dios, es decir, «aquello que
Dios es». A partir de agui, Ramon Llull puede establecer la diferencia funda-
mental que existe entre Dios y las creaturas. Mientras que «Deus est Est», la
creatura «participant Est et non Est». Por tanto, mientras Dios es plenamente
Est, la esencia creada es una determinada manera de realizacion del Est en ella
En un intento de definicidn del Est, podriamos decir que el Est es el modo de
ser de Dios. Un modo de ser que Llull identifica con la intrinseca unidad de
Dios en la conversion de sus dignidades. Por tanto, uno de los modos de ser de
Dios es la inagotable unidad que emana de su ser: «Si Deus es, sobirana unitat
es; e si Deus no es, sobirana privacié de sobirana unitat es».’

" Llibre de 1’és de Deu, 1, 4, NEORL IX, p. 39: «Si Dios es, soberana unidad es; y si Dios no es,
soberana privacion de la soberana unidad es».
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Ademas, la unidad de Dios es el soporte ontoldgico que permite y funda-
menta el despliegue dinamico en las dignidades o principios divinos sin que esta
unidad se rompa:

Deym que si Deus es, sobirana unitat es, laqual unitat es sobirana bonea, granea,
duratio, poder, saviesa, volentat, vertut, veritat, gloriay perfeccio e ultima fi, estant
cascuna d aguestes dignitats, raons e propietats la .i2 I'atra, e cascuna si matexa, e
totes ensems una subirana unitat e sobir4 Es.

E s Deus res no es, negl de aquestz sobirans comensamens no es la .i. I'altra,
ans son moltes esencies differens, de les quals no pot esser sobirana unitat, laqua de
eles esser no pot sens que eles no sien la .i2 I'altra e cascuna si matexa, con sia aso
gue fos conposta de eles e no simple; e subirana unitat conposta no pot esser sobira-
na unitat simple, con siaasd que simplicitat sia pus noble Es que Es conpost.?

El Es de Dios congtituye e principio unificador de todas las dignidades, razo-
nesy propiedades a través de las cuales opera. Es més, @ Es de Dios posibilita,
también, la conversion de las diferentes dignidades entre si que de otra manera
guedarian disgregadas perdiendo la unidad en la que se asientan y a partir de la
cual se despliegan en Diosy se realizan finitamente en la creacion. En este sentido
y en un intento de comprension, podemos aproximarnos a las siguientes afirma-
ciones que, en un lenguaje un tanto extrafno, nos halegado Ramon LIull:

Si en Deu es Es en es, mes e pus gran e pus noble es son esser que si en el Es no
esen Es. Con siaso quesi en el Esno es en Es, sabontat, qui es Es, no estard en sa
granea qui es Es, ni la granea en sa bonea. E asd matex de son bonificar, qui es Es,
qui no serd en son magnificar, qui es Es, ni-l magnificar en son bonificar, e enaxi de
les altres dignitats e lurs actes. D’on se seguiria en Deu disgregatio e separatio de les
divines dignitats e lurs actus, la qual cosa es impossible. Conclueix-se, doncs, que:n
Deu esEsen Es’

De los andlisis lulianos se concluye una cierta anterioridad l6gica del Ser de
Dios cuando o pensamos en relacion a la unidad de las dignidades a través de
las cuales se despliega y actla. Dicho de otra manera, la teologia del Bien se
fundamenta finalmente en la teologia del Ser como instancia metafisica sobre la
gue se asientay opera.

En definitiva, através del término Ser, término que ha sido elegido por Dios
para expresarse a si mismo (Exodo 3, 14),° se enuncia la suma perfeccion y la
absoluta simplicidad de la unidad de la esencia divina. Este término, a ser €l de

8 Llibre de I’és de Déu, 1, 4, NEORL 1X, p. 39.
° Llibre de 1’és de Deu, 1V, 1, NEORL IX, p. 49.
1% Seguin latraduccion de la Vulgata: «Dixit Deus ad Mosen ego sum qui sumy.
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mayor extension, es €l substrato y principio unificador de todos los demas nom-
bres (dignidades, principios, razones, personas...) que podamos atribuir a Dios
en tanto que los incluye y significa a todos. Ademés, |a diferente actualizacion
de este modo de ser eslo que explicalagran cesuradel universo luliano. Larea
lizacion absoluta del Est en el acto puro™ de Dios nos permite identificarlo
directamente con su Est. Desde esta perspectiva, una definicién posible de Dios
se puede formular diciendo que «Deus est Est». En cambio, la actualizacion cre-
atural del Est es siempre una cierta participacion del ente finito en el Est. Preci-
samente, este caracter participado de la creatura en el Est absoluto introduce un
cierto grado de no ser en su estructura ontolégica, lo cual 1a separa radicalmente
de Dios. Por tanto, desde la perspectiva creatural, todo ente finito «participant
Est et non Est», lo cua explica el halo de imperfeccion ontol dgica que lo reco-
rrey lo separa de manera definitiva e irrebasable de su Creador.

4. La aproximacion a Dios desde la teologia del Bien
en el sistema de Ramon Llull

Hemos visto ya como €l esse aliquid quo nihil maius cogitari potest ansel-
miano ha sido reinterpretado en términos de maxima nobleza ontolégica en
Dios por Ramon Llull. Ahora bien, en idéntica linea de pensamiento € Doctor
Iluminado va a profundizar el argumento anselmiano mediante laidea de Supre-
mo Bien, a partir de lo cua ird desarrollando una serie de argumentos transcen-
dentales estrictamente teol gicos.”” En este sentido es paradigmatico el segundo
libro De demostracions en donde de manera monografica Ramon Llull desarro-
[la una de las cumbres especulativas de la teologia montada sobre la exigencia
del Bien como una de las dimensiones irrenunciables de Dios.” Lineas antes del

" Liber de ascensu et descensu intellectus, 1X, 8, ROL 1X, p. 152: «Ratio huius est, quia est infinitus
et aeternus et purus actus»; Llibre de coneixenga de Déu, 1V, 4, NEORL 1X, p. 74: «Deus & pur actu infi-
nit e eternal ».

*2 Sobre el lugar central que la metafisicadel bien ocupaen e pensamiento de Ramon LIull son reve-
ladoras las siguientes afirmaciones de F. CANALS: «Es universalmente reconocido el lugar central que
ocupa el bien en laobrade LIull. Es en esto heredero de tradiciones del neoplatonismo cristiano presente
sobre todo en la Cristiandad occidental de su época en la teologia franciscana de San Buenaventura, y
antes en Ricardo de San Victor. Ta vez no sea aventurado decir que si la metafisica de San Agustin es
una metafisica de la Verdad, y la de Santo Tomés de Aquino una metafisicadel Ser, lade LIull es nucle-
armente una metafisica del Bien», «La demostracion de la Trinidad en Ramon Llull», en EL (1981), p. 9.

B «...] en[€ Libre de contemplacié en Déu) la virtud fundamental de Dios es su grandeza infinita
conforme a un influjo preponderantemente agustiniano; mientras que desde el Arte, bajo un influjo cre-
ciente de Ricardo, la bondad divina se considera como virtud fontal», E-W. Platzeck, «Descubrimiento y
esenciadel Arte del Bto. Ramon Llull», EL (1964), p. 143.
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prologo Ramon LIull nos describe su programa teoldgico con las siguientes
palabras:

Deus qui sots lum e resplandor de tots lums e de totes resplandors e qui conpre-
nets tots comensaments e totes fins, ab gracia e ab ajuda e ab benedicci6 vostra
comensa lo segon libre en lo qual es encercadala molt eccelent bonea.™

Es importante notar € punto de partida de la reflexion luliana. El tedlogo
tiene que hacer un esfuerzo de inmersién y entrega confiada a Dios para que la
luz natural de su entendimiento sea elevada por la Luz que lo ilumina todo y
pueda asi alcanzar a entender aquello que se propone. Sélo desde una actitud de
temor y temblor ante lainmensidad de Dios, solamente inmerso en un contexto
de plegaria, puede € entendimiento proponerse caba mente entrar en los linde-
ros mas profundos del Misterio. Partiendo de la fe en un Dios trinitario oscura-
mente conocido por el entendimiento, poco a poco intentara elevarse a una
mayor inteleccidén de su contenido por razones necesarias. La finalidad de los
esfuerzos especulativos del Beato es mostrar |a necesidad de remontarse a Dios
trino s pretendemos obtener una adecuada intelecciéon del orden creado en su
conjunto y de todos y cada uno de los seres particulares. Dios uno y trino es el
presupuesto ontol dgico de fondo para captar en su profundidad el significado de
toda la realidad. Toda creatura refiere y significa en Ultima instancia a Dios
Como espejo suyo. En este sentido, demostrar la Trinidad de Dios por necesarias
razones serg, fundamentalmente, ponerlo en relacion con las realidades de nues-
tra experiencia, es decir, entenderla como condicion de inteligibilidad de tales
realidades. Es importante destacar el papel de la experiencia sensible como
momento de puesta en marcha de todo € dinamismo cognoscitivo tal como lo
entiende LIull.* Lo primero que percibe el hombre de las cosas creadas son los
nueve predicamentos accidentales (cantidad, cualidad, realacidn, accion, pasion,
etc.). Desde estainmersion de los sentidos en larealidad el entendimiento puede
recorrer €l circulo transcendental de ascenso y descenso hasta comprender su
fundamento dltimo.* Solamente recorrido completamente el circulo, Ramon
Llull atribuye a Dios todo aquello que es exigido por e axioma de la mayor
nobleza o postulado de eminencia.”’ La reflexidn transcendental sdlo puede

* Libre de demostracions, prol., 11, ORL XV, p. 51.

* Sin olvidar las limitaciones que LIull reconoce a este principio, como dice en Ars generalis ultima
d tratar de la geometria: «Et in isto passu cognoscit intellectus, quod falsa est ista propositio: Nihil est in
intellectu, quin prius fuerit in sensu», ROL XIV, p. 359.

' De ascensu et descensu intellectus, IV, 5. De substantia et accidente plantae, ROL 1X, pp. 66-67.

¥ J. GAYA, La teoria luliana de los correlativos. Historia de su formacién conceptual (Pama de
Mallorca, 1979), p. 15.
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alcanzar la plenitud de su dinamismo si despliega escrupulosamente este axio-
ma: «On, con tu sies ubligat, segons esta Art, a afermar la major nobilitat que
pusques entendre del subiran be».”

De Dios, hay que afirmar toda perfeccion pensable en grado eminente por-
gue siempre transciende todo lo que el hombre pueda afirmar positivamente de
El. En este sentido, Ramon Llull se ha percatado de las exigencias metafisicas
de la idea de Bien. Si, como veiamos en € apartado anterior, pensar a Dios
como Ser implicala necesidad de su existencia, a pensarlo como Supremo Bien
no podemos dejar de entenderlo constituido como una alteridad de tres perso-
nas. Ahora bien, para llegar a esta constatacion es preciso ir desgranando pre-
viamente las diferentes reducciones transcendentales que €l dinamismo inheren-
te a Bien nos va sugiriendo y exigiendo racionalmente. En concreto, en e Libre
de demostracions Ramon LIull nos presentalo nuclear de su teologia del Bien a
través de tres reducciones transcendentales. En la primera reduccion Ramon
Llull elabora un desarrollo transcendental que nos conduce a afirmar la existen-
ciadel Supremo Bien so pena de incurrir en contradiccion l6gica. En la segunda
reduccion la estructura interna del Bien nos obliga a conectarlo con el Amor a
partir del cual puede difundirse. Esta exigencia de conversion metafisica entre el
Bieny e Amor nos permitira entender la alteridad de personas como constituti-
VO necesario de la esencia divina. Finalmente, la tercera reduccion transcenden-
tal nos permitird demostrar el despliegue necesariamente trinitario de esa alteri-
dad. Detengamonos, pues, en cada uno de estos pasos intelectivos con € fin de
mostrar las necesarias razones que implican.

Primera reduccion transcendental: La exigencia de la existencia del Supremo
Bien como paso de lo transcendental a lo trascendente

Si fos cosa que aguella cosa que nos apelam subiran be no fos res, serguira s que
alcuna altra cosa fos subiran be; cor de necessitat se cové que si jusan be es, que sia
subiran be: e que jusa be sia alcuna cosa, sensualment ho sentim e entellectualment
ho entenem en so que veem e entenem que |os uns bens son majors e pus nobles que
Isaltres.”

La constatacion sensible y la comprension intelectual de la articulacion exis-
tente entre los bienes inferiores nos introduce en un dinamismo transcendental
gue, Sl N0 queremos caer en unaregresion a infinito, exige la existencia trascen-

8 Libre de demostracions, |11, 6, ORL XV, p. 247.
¥ Libre de demostracions, |1, 27, ORL XV, p. 131.
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dente de un Supremo Bien que cierre y sustente de manera definitiva la cadena
de bienes inferiores constatada.® La presencia de una jerarquia de bienes orde-
nados segn su mayor grado de nobleza nos conduce ala afirmacién de un Bien
maximamente noble que los sustente y les dé cumplimiento definitivo. Afirmar
lo contrario, nos introduce en una regresion infinita de bienes inferiores incom-
prensible para el entendimiento al faltarle el correspondiente soporte ontol gi co.
Esta primera reduccion |levada a cabo por Ramon LIull supone, pues, €l paso de
la exigencia gnoseoldgica del Bien Supremo a su afirmacién ontoldgica como
cumplimiento de aquella exigencia. En otras palabras, se ha consumado el paso
delo transcendental alo trascendente.

Dando un paso mas, la comprension del Bien Supremo exige su autosufi-
ciencia. Por tanto, la exigencia transcendental de la realidad del Supremo Bien
no viene determinada solamente por su caracter fundamentador de los bienes
inferiores, sino que dicho Bien tiene que ser e fundamento de si mismo. Este
caracter autofundamentador del Bien Supremo como exigencia final del dina
mismo transcendental es puesto de relieve por Ramon Llull en el siguiente
texto: «[...] en axi so qui es subiran be no cové que sia ocasionat ni per major ni
per menor de si matex, mas que per si sia subiran be».”

Hemos llegado, por tanto, al resultado de la primera reduccion transcenden-
tal: la exigencia ontoldgica de un Bien Supremo que exista en y por si mismo
como instancia fundamentadora de los bienes inferiores.

Segunda reduccion transcendental: La conversion entre el Bien y el Amor como
presupuesto de la alteridad personal del Bien Supremo

En una segunda reduccién, Ramon Llull constata la intima conexién entre el
Bieny el Amor a partir del cual aguél puede difundirse. Integrando en su meta-
fisicael axiomadd carécter difusivo del Bien (Bonum diffussivum sui), lalégica
interna de su difusividad exige su conexion con e Amor.” EI Amor tiene una

* Laimposibilidad de una sucesion infinita de principios (ontol 6gicos o explicativos) que se vayan
fundamentando unos a otros es explicitamente afirmada por Ramon LIull. En €l Libre de demostracions
esta cuestion es abordada en el capitulo 24 del segundo libro a propésito de la explicacion de la «susten-
tacion».

 Libre de demostracions, |1, 27, ORL XV, p. 131.

% La formulacion luliana de este principio metafisico la encontramos, por ejemplo, en € Liber de
maiori agentia Dei, |, 2, trad. B. Xiberta, en Estudis franciscans 46 (1934), p. 308: «Omne ens magis
bonum agit extensive per suam intensam bonitatem [...] Probatio maioris: Quia, si non, sua bonitas non
haberet naturam diffussivam intensive, sed extensive; quod est impssibile facta hypothesi, quod Deus sit
magis bonumy.
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interna constitucién expansiva que permite su conversion con € Bien y enten-
der, asi, su inherente difusividad. En este punto, nos hallamos en el nicleo
mismo de la metafisica luliana. La difusividad del Bien nos muestra su caracter
operacional. No porque la operacion lo constituya como tal, sino porque el Bien
mismo consiste en comunicacion bonificante por cuanto la bondad es razén por
la que lo bueno comunica el bien. A partir de agui, se constata la necesidad de
considerar a Dios como una alteridad esencial de personas para que e dinamis-
mo del Amor pueda efectivamente realizarse. La estructura metafisica del
Amor, sin conducirnos inmediatamente al caracter trinitario de Dios, nos intro-
duce en laldgica de la alteridad como principio metafisico necesario de su inter-
na constitucion.

[...] enaxi subirana amor nos covenria a esser subiran be sens amador infinit qui
amas infinidament amat infinit per lo qual fos amat infinidament; e enaxi con | ama-
dor nos covenria a esser subiran be s no amava infinidament amat infinit e no era
amat infinidament per | amat infinit, en asi | amador nos covenria a esser subiran be
sl no amava si matex infinidament; e assO matex se seguex del amat. E s era cosa
que fos .j. amador infinit tan solament qui no fos amat per altre amador infinit, seguir
siaque subiran be d amor no fos egua en nobilitat ab subiran be de eternitat [...].

En definitiva, la difusividad infinita del Supremo Bien implica unas exigen-
cias ontoldgicas muy concretas. amarse infinitamente a si mismo pero, ademas,
amar infinitamente a un amado infinito y viceversa. El amado infinito tiene que
amarse infinitamente a si mismo y amar, ademas, de manera infinita a quien le
ama en un circulo indefinido de amor. La estructura de alteridad del Supremo
Bien es, de este modo, una exigencia necesaria de su misma constitucion.

Tercera reduccion transcendental: El paso de la alteridad al cardcter trinitario
del Supremo Bien

Con esta nueva inteleccion del caracter necesariamente trinitario de Dios
habremos cumplido con las condiciones légicas exigidas por el método de
reduccion transcendental . En este caso, hemos reducido el carécter trino de Dios
a su estructura de Supremo Bien. Dicho de otro modo, la trinidad de Dios es
concebida ahora como efecto de algo |6gicamente anterior que opera como su
causa necesaria: laidea de Supremo Bien.

3 Libre de demostracions, ORL XV, Il, 5, pp. 62-63.
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La existencia de bienes concretos y finitos, la presencia en e mundo de bie-
nes creaturales e inferiores (jusans) dan razén suficiente de Dios como Supremo
Bien. No obstante, para que la realizacion de las exigencias de ese Supremo
Bien sea posible, tiene que pensarse un acto de difusion infinito que realice
completa y concretamente tales exigencias. Es en este punto donde se pone de
manifiesto el carécter dinamico de la metafisica del ser de Ramon Llull: a una
mayor densidad de ser le corresponde una mayor potencia en el obrar. De este
axioma se sigue que a ser infinito le correspondera una potencia infinita en el
obrar. En palabras de Ramon Llull:

De necessitat se cové que en axi con a aquella essencia qui es subiran be se cové
major nobilitat e major durament que a nulla altra essencia qui no sia aquella, que en
asi li cové obraqui sia pus nobla e pus durable que obrad’ altra essencia®

Esta accién infinitay eternatiene que ser, ademas, una accion interna al pro-
pio Soberano Bien. Tal como hemos visto en el apartado anterior, este ha sido €l
resultado de la segunda reduccion. El Bien Supremo se difunde a si mismo en
una obra eterna de un infinito a otro infinito en nobleza y perfeccién. Ahora
bien, el proceso de reduccién transcendental todavia no hallegado asu final. No
basta con afirmar la intrinseca alteridad del Soberano Bien, sino que, como
resultado de unatercera reduccion, €l entendimiento exigira el caracter trinitario
y persona de esta ateridad. Ademas, este caracter trinitario y personal de Dios
se despliega internamente a través de dos operaciones: la generacion y la proce-
sién. A partir de la primera, la propiedad personal de la esencia divina que es
poder, sabiduriay amor, engendra de si misma otra propiedad personal que tam-
bién es poder, sabiduriay amor. Por otra parte, a partir del dinamismo de la per-
sona engendradora 'y de la engendrada, procede una tercera persona cuyo Sser es
nuevamente igual en poder, sabiduriay amor. En palabras de Ramon LIull:

Con gjam provat que en lo subiran be ha proprietats personals, cové de necessitat
que en lo subiran be aja alcuna operacio per la qual pusca esser la essencia .j. sens
diversitat e pusca aver en si metexa diverses proprietats personals, les quals proprie-
tats personals pusquen esser diverses e concordants e eguals en la essencia si en la
essencia ha generacio e processio; cor si la essencia ha en si metexa .j. proprietat
personal qui sia poder saviea amor, e aquella proprietat personal engenra de tota si
metexa altra proprietat personal qui sia poder saviea amor, e de tota la proprietat
engenradora e de tota la engenrada isca altra proprietat personal qui sia poder saviea
amor, seguex se que la essencia pot esser sens diversitat, e que ha en si metexa diver-
ses supposits concordants e eguals en esser .j. essencia e esser cascu proprietat per-

* Libre de demostracions, 1, 29, ORL XV, p. 139.
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sonal en que pot esser diversitat concordansa egualtat infinida; e cor aquesta obratan
alta e tan nobla no pusca esser en |o subiran be sens generacio e processio, per asso
cové de necessitat que en lo subiran be gja generacié e processio.”

Finalmente, dentro de esta misma reduccién transcendental, el Doctor 1lumi-
nado va a demostrar que la alteridad de personas antes apuntada es una alteridad
formada exacta y necesariamente por tres personas. El dinamismo intradivino
solamente puede realizarse de manera maximamente completa y perfecta si es
gjecutado por no méas ni menos de tres personas. En otras palabras, la trinidad
de personas es coesencia ala estructura metafisica de Dios:

E s dius que mellor operacio seria de major 0 menor nombre que de .iij. tan sola
ment, no es ver: cor la magjor concordansa dona demostracié de la major e la pus
nobla operacio, asi con generacio de pare a fill e la conveniencia d’ambdds, qui es
major que nulla altra concordansa.”®

En definitiva, con esta tercera reduccion transcendental € Soberano Bien se
nos presenta como una trinidad de personas coesenciales e iguales en poder,
sabiduriay amor. Ademés, entre ellas se da solidariamente una operacion intrin-
seca a su esencia que es lamés noble, lamayor y lamas perfecta que € entendi-
miento humano pueda pensar.

Llegados a este punto, veremos en € préximo apartado como estas dos lineas
teol dgicas desarrolladas a partir de los nombres divinos del Ser y del Bien sesin-
tetizan e integran perfectamente en la accién comunicativa que tiene lugar del
Padre a Hijo, y de ambos a Espiritu Santo, dando lugar a la sistematizacion de
la teologia trinitaria cuyos datos fundamentales han sido aportados por larevela
cién. Teologia del Ser, teologia del Bien y revelacion constituyen, pues, una uni-
dad perfectamente articulada que se retroalimenta y despliega en un circulo her-
menéutico a que Ramon Llull intentarallevar hasta sus Gltimas consecuencias.

5. Conclusiones finales: la operatividad de las dignidades
en su despliegue correlativo y el caracter trinitario de Dios

Una vez desarrollados |os aspectos esenciales de Dios a partir de la teologia
del Sery delateologia del Bien, el siguiente paso es ver como ambas teologias
son, en el fondo, convertibles. El paso de una a otra es posible debido al caracter

# Libre de demostracions, |11, 20, ORL XV, pp. 299-300.
* Libre de demostracions, |1, 42, ORL XV p. 184.
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transcendental del ser y del bien. La transcendentalidad del ser y del bien nos
fuerza a afirmar, por razones necesarias, su mutua conversion. Ser y bien se con-
vierten perfectamente de tal manera que es preciso afirmar una perfecta corres-
pondencia entre ambos. De no ser asi, el bien estaria tocado de un cierto no ser
gue hariaimposible llegar a Sumo Bien como ultima reduccion transcendental
del pensamiento. En € Liber in quo declaratur quod fides sancta catholica est
magis probabilis quam improbabilis Ramon LIull recoge toda esta probleméti-
ca: «Bonum et esse conueniunt. Ista est uera, manifesta et necessaria».”

La conversion entre € ser y @ bien, imperfectamente realizada en las reali-
dades creadas, tiene que ser afirmada de la esencia de Dios en su grado eminen-
te. Ello supone la conceptualizacion de Dios como la realizacion eminente de
las implicaciones transcendentales implicitas en el ser finito y en €l bien creado.
En otros términos, en la base de todo el despliegue personal v trinitario de Dios
encontramos unificadas las dos teologias (del ser y del bien) como presupuestos
transcendentales suyos. Solamente habiendo desarrollado una teologia del ser
en perfecta coherencia con una teologia del bien es posible llevar a cabo la
reflexion de Dios como esencia metafisica en la que se da una perfectay com-
pleta accion comunicativa del Padre al Hijo, y de ambos al Espiritu Santo. A
partir de aqui, es posible relacionar toda la teologia mas especulativa de LIull
basada en la metafisica del ser y del bien con el dato revelado de la Trinidad de
Dios. En otros términos, la teologia del Ser y lateologia del Bien son confirma-
das y confluyen, finalmente, en una mejor inteleccion de la revelacién del
dogma cristiano de la Trinidad.

Por otra parte, las bases metafisicas que posibilitan esta triple confluencia de
la teologia luliana entre €l ser, € bieny e cardcter trinitario de Dios son, una
vez mas, la comprension y € desarrollo de las implicaciones teol6gicas de las
dignidades divinas. A partir de ellas es posible acceder adecuadamente al dina
mismo intrinseco y extrinseco de Dios como despliegue de sus dignidades.
Ramon LIull noslo explicadel siguiente modo:

Dum sic considerauit primos actus diuinos intellectus, descendit ad secundarios
et extrinsecos. Qui sunt: Creare, gubernare, iudicare, parcere, saluare, damnare,
dominari, etiam bonificare, magnificare, etc. Isti actus descendunt a superioribus et
intrinsecis, sicut effectus a sua causa effectiue secundum Dei uoluntatem, ut actus
superiores sint recoliti, dilecti et intellecti et laudati [...].*

# Liber in quo declaratur quod fides sancta catholica est magis probabilis quam improbabilis, ROL
VI, p. 332.
# Liber de ascensu et descensu intellectus, X, 1, ROL IX, p. 141.
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Centrados, ahora, en los actos intrinsecos de Dios, vamos a ver como la arti-
culacion de la teologia de las dignidades junto con la metafisica del ser y la
metafisica del bien nos va a permitir una adecuada inteleccion del carécter trini-
tario de Dios. La accion comunicativa, de la cual no puede pensarse otra mayor,
es lague tiene lugar en lageneracion del Hijo por el Padrey, apartir de ellos, en
la procesion del Espiritu Santo. Dicho de otro modo, €l dinamismo intradivino
genera a Hijo desde la fontanalidad del Padre, procediendo de ambos el Espiri-
tu Santo. En terminologia luliana: «[...] Deus Pater, qui est ipsa tota substantia,
de toto se ipso producit Filium, et Pater et Filius ex totis se ipsis inspirant Spiri-
tum sanctum [...]».%

Ahora bien, € sustrato metafisico que nos permite comprender el caréacter
personal y trinitario de Dios son las dignidades divinas. En su dinamismo intrin-
seco, las dignidades divinas se despliegan «personando» (personans) trinitaria-
mente la esencia de Dios:

Persona est ens, per se existens, et per se sonans hoc, quod est. Diuina natura est
actiua et sic de sua unitate, bonitate, etc., quoniam ipsa natura actiuat se in naturan-
do, eo quia naturans est actiuans et personans. Quia est ipsa natura, producens natu-
ratum personatum, qui est alia persona; et hoc cum naturare per amorem, qui est alia
persona. Et sic tota natura diuina est actiuata, passionata et actuata cum praedictis
tribus personis; sine quibus esset otiosa et annullata.®

Las dignidades divinas son comunes a Padre, al Hijo y al Espiritu Santo,
porque cada persona es la misma esencia de Dios y la divina esencia de Dios es
cada persona. Ademas, en Dios cada dignidad es una razén comuin al Padre, al
Hijoy al Espiritu Santo, siendo el Padre en cada dignidad una propiedad digni-
ficativa, en el Hijo una propiedad dignificable y en €l Espiritu Santo una pro-
piedad dignificada. En definitiva, el despliegue correlativo de las infinitas dig-
nidades de Dios queda personificado en el Padre, en el Hijo y en el Espiritu
Santo:

In Deo diuina bonitas est communis ratio Patri et Filio et Spiritui sancto. Sed
Pater in ipsa bonitate est una proprietas, bonificatiua, sicut in deitate est deificatiua.
Et Filius est alia proprietas, bonificabilis, sicut est in deitate deificabilis. Et Spiritus
sanctus est alia proprietas, bene spirata, sicut est in deitate deifice spirata. Et sic de
mangitudine et de dliis potest dici.*

# De fallaciis quas non credunt facere aliqui, qui credunt esse philosophantes, 10, ROL VI, p. 483.
¥ Liber de ascensu et descensu intellectus, IX, 7, ROL IX, p. 150.
% Liber de ascensu et descensu intellectus, 1X, 9, ROL IX, p. 153.



20 JOAN ANDREU ALCINA

Solamente entendida adecuadamente esta comunicacién pericorética entre el
Padre, €l Hijoy € Espiritu Santo, alcanzamos de algin modo a conocer €l mis-
terio de la Santisima Trinidad.*

A partir de aqui, estamos en disposicion de plantear correctamente el papel
gue desempefian las dignidades en Dios y su despliegue en toda la creacién.
Veamos més detenidamente el desarrollo de todo este proceso tal como o expo-
ne Ramon LIull en algunas de sus obras.

Lo primero que hay que tener en cuenta es el papel central que ocupa lateo-
ria de los correlativos a la hora de explicar la actividad intrinseca de Dios. Sola-
mente explicada ésta, estaremos en condiciones para poder establecer |as preci-
sas relaciones que se establecen entre Dios y la creacion. En consecuencia, €
dinamismo correlativo es una pieza fundamental para poder tener una adecuada
comprension de la constitucion trinitaria de Dios 'y, a partir de ella, de sus actos
extrinsecos. En € Liber de ente quod simpliciter est per se et propter se existens
et agens encontramos afirmaciones como estas.

Ipsa tria correlatiua diuinam trinitatem uocamus, uidelicet bonificans ut Pater,
qui de se producit bonificatum, scilicet Filium, et ab utroque Spiritus sanctus est pro-
cessus, existens bonificare.®

Solamente establecido €l caracter correlativo de la trinidad de Dios es posi-
ble fundamentar la operatividad de las dignidades divinas y comprender correc-
tamente su realizacion en la creacion. Todo este proceso es explicitado por
Ramon LIull en € Liber super quaestiones magistri attrebatensis. En este libro,
encontramos unas precisas consideraciones que nos permiten comprender el
trénsito de la estructura trinitaria de Dios hasta su realizacion en la creacion. En
la cuestion quinta, trantando de la objecién «quod Pater non spirat Spiritum
sanctum per bonificare, magnificare etc, sed per amare», responde gque «secun-
dum nonam regulam, substantia transmittit extra se suam similitudinem». Ade-
mas, en la operacion tanto intrinseca como extrinseca de Dios, «concurrunt
aequaliter omnes dignitates».* Trasladando todas estas reflexiones ala creacion,
ello significa que e mundo también posee la estructura correlativa: «Deus crea
vit principia generalia corporalia [...] Et per naturam in quolibet principio
posuit concreta correl ativa.

De manerasimilar, en el Libre de conexenca de Deu podemos seguir el desa-
rrollo completo de la argumentacion luliana. Como aproximacion a la esencia

# Liber de ascensu et descensu intellectus, X, 9, ROL IX, p. 153.
¥ Liber de ente quod simpliciter est per se et propter se existens et agens, IV, 1, ROL VIII, p. 200.
¥ Liber super quaestiones magistri attrebatensis, V, OperaParva, p. 11.
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divina, LIull parte de las dignidades. Una vez més, vincula la perfeccion de la
esencia divina a su operatividad intrinseca (ad intra) y extrinseca (ad extra). En
este libro se presenta, de manera explicita, la relacion de Dios con € mundo en
el marco de la teoria correlativa. En la cuestion diecisiete se pregunta: «Deus
con ha obra en creatura?». Para responderla, vale la pena que nos dejemos guiar
por las reflexiones del propio Llull:

Deus, ab ses dignitats, & manera d’ obrar en creatura. So es a saber, ab manera de
bontat coessencial e connatural, la qual & per bonificant, bonificat e bonificar, a
manera de obra bona creatura, donant a ela coessencial e connatural bonificant, boni-
ficable e bonificar; e asd fa, per tal que creatura sia bona, e gja bontat natural, per so
que en elareba sa bona semblansa.®

La creacion del mundo es un acto de Dios uno, a través del cual su esencia
correlativa plasma su imagen en las cosas finitas. De hecho, como ya hemos
indicado anteriormente, Dios es la causa de la estructura correlativa del mun-
do.* Esta correspondencia entre la estructura correlativa de Dios y la estructura
correlativa de lo creado es lo que posibilita la doble circulaciéon de ascenso y
descenso entre Dios y las criaturas.” Desde una perspectiva descendente, Dios
ha plasmado en el mundo su interna estructura correlativa. De este modo, la cre-
acion es, fundamentalmente, una accion comunicativa de la estructura correl ati-
va de Dios en la finitud de la creatura. Desde una perspectiva ascendente, toda
la creacion es una imagen finita de la correlatividad de Dios. Ello permite un
proceso de ascenso de lo creado hasta su causa y fundamento en donde encuen-
tra € significado completo de su ser. De este modo, Dios puede ser objeto del
conocer y del amar del hombre (y de toda creatura racional), y éste, juntamente
con toda la creacion, puede ser objeto del amor de Dios. Ademas, este amor
divino llegara hasta sus Ultimas consecuencias en la Encarnacion. Todo este cir-
culo de descenso y ascenso sera llevado a su plenitud en la persona de Jesucris-
to, espejo perfecto de las dignidades de Dios. La encarnacion de la segunda per-
sona de la Trinidad es la realizacién més perfecta y adecuada de la operacion
extrinseca de Dios. En Jesucristo todo €l proceso de descenso y ascenso de todo
lo que es, queda sintetizado en un circulo ontol 6gico perfecto en donde se crean
las condiciones transcendental es de posibilidad para que todo sea consumado en
Dios. La persona de Jesucristo es el gran transcendental que posibilita la circu-

% Llibre de conexenga de Deu, XVI1, NEORL IX, p. 100.

% Liber clericorum, |, 1.2, ROL XXII, p. 319: «Deus Pater cum Filio et Spiritu sancto est causa
omnium correlatiuorum creaturarumy.

¥ Es paradigmético en este sentido €l Liber de ascensu et descensu intellectus, ROL IX.



22 JOAN ANDREU ALCINA

lacion completa (descendente y ascendente) entre Dios y las creaturas. Ello es
asi, porque en la encarnacion de la segunda persona de la Trinidad, Jesucristo es
constituido como aquella realidad absolutamente gjustada y maximamente ade-
cuada de la actuacién extrinseca de Dios. De este modo, en Jesucristo las digni-
dades increadas se han realizado completamente en la creacion.

En conclusién, latriple conversién entre el Ser, la Bondad y € resto de dig-
nidades en Dios constituye el fundamento metafisico de la pericoresis que se da
entre las tres personas divinas. A partir de agqui, este circulo divino intrinseco se
autodesborda, se extiende y se difunde en € circulo extrinseco de la creacion.
Finalmente, la creacién entera esta llamada a reintegrarse en su fuente por la
mediacion transcendental de Jesucristo. Este es, sin duda, € esquema nuclear de
lametafisica luliana.

Palabras clave:
Teologia del Ser, Teologia del Bien, sintesis de la teologia del Ser y de lateolo-
gia del Bien, razones necesarias, reduccion transcendental .

Key Words
Theology of Being, Theology of the Good, synthesis of the theology of Being
and that of the Good, necessary reasons, transcendental reduction.

Resumen

En este articulo se muestra la presencia y recepcion de la teologia del Ser y
de lateologia del Bien en el pensamiento de Ramon Llull. Por otra parte, como
consecuencia del despliegue de las razones necesarias y de la reduccién trans-
cendental que tal despliegue supone, sellega a uno de los nlcleos de la metafisi-
caluliana: la sintesis o sistematizacion unitaria de las dos teologias (la del Sery
ladel Bien).

Abstract

This article discusses the presence and reception of the theology of Being
and that of the Good in the thought of Ramon LIull. On the other hand, as a con-
seguence of the deployment of necessary reasons and the transcendental reduc-
tion that such deployment implies, one arrives at one of the nuclel of Lullian
metaphysics. the synthesis or unitary systematization of the two theologies
(those of Being and the Good).
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The history of the Nove introductiones is still enveloped in mystery: the pur-
pose of this article is to shed some light on such mystery, thus unraveling some
of the threads that constitute the tradition of the Lullian schoolsin Italy between
the later Middle Ages and the Renaissance. The production, diffusion, and for-
tune of the Nove introductiones constitute a unique case in the Lullian tradition,
since this treatise is probably one of the first documents created by the Lullian
schools in Catalonia-Aragon after Ramon LIull’s death, and it was re-edited and
republished several times in the course of the Renaissance by scholars of the
caliber of Bernard of Lavinheta and Nicholas De Pax, in awider European con-
text, which included Italy, Spain and France.

The only concrete evidence we have to date and place this text is its appear-
ance in the manuscripts Florence, Riccardiana 1001 and Munich, Bayerische
Staatshibliothek, Clm. 10542. Interestingly enough, this important document of
Lullian logic has been amost ignored by scholarship; at the most it has been
registered in manuscript catalogues, starting with Lopez in Archivum Francis-

Rebut el 9 d’octubre del 2012. Acceptat € 22 de juny del 2013. doi: 10.3306/STUDIALULLIA-
NA.108.23. ISSN: 2340-4752.
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canum* and especially in two studies by Perarnau.? While the Munich manu-
script presents only the text of the Nove introductiones, the Florentine manu-
script, instead, contains two different works. the Nove introductiones and a
corollary text, known as Loyca magistri discipuli Raymundi Lulli, which func-
tions as an Ockhamizing introduction to the Nove introductiones.?

The most extensive study of both textsis still that of Francesco Santi,* while
Anthony Bonner and Charles Lohr have considered them in their broader analy-
sis of the pseudo-Lullian logical tradition.

Almost al the works produced by the Lullian schools in the 14" and 15"
centuries show two interesting common characteristics: on the one hand the ten-
dency towards a simplification and a normalization of the most “original” and
controversial Lullian doctrines, and on the other hand the recourse to anonymi-
ty, used in the 14" century as a precautionary measure in many treatises of this
period, both in Latin and the Catalan vernacular.® The Lullian school of Valencia

* Athanasius Lopez, “Descriptio codicum franciscanorum Bibliothecae Riccardianae Florentinag”,
Archivum Franciscanum Historicum 3 (1910), pp. 739-742.

% Josep Perarnau i Espelt, Els manuscrits lul-lians medievals de la “Bayerische Staatsbibliothek” de
Munic. II. Volums de textos llatins “Studia, Textus, Subsidia’ IV (Barcelona: Facultat de Teologia,
1986), pp. 135-138; and Josep Perarnau i Espelt, “Consideracions diacroniques entorn dels manuscrits
lul-lians medievals de la ‘ Bayerische Staatshibliothek’ de Munic”, ATCA 11 (1983), pp. 123-169.

* A preliminary edition of both treatises can be found in Eleonora Buonocore, A Basic Handbook Of
Lullian Logic And Its Introduction. Edition and Study of Two Unknown Logical Texts of the Medieval
Lullian Tradition: The Nove et compendiose introductiones logice and the Loyca discipuli magistri Ray-
mondi Lulli (Unpublished Doctoral Dissertation: University of Siena, Siena, 2009), in the Llull DB
<http://orbita.bib.ub.es/Ilull/complet.asp?6587>.

The present article reflects the conclusions reached in my doctoral studies on the Nove introductio-
nes and it is highly indebt to chapter Three and Four of the dissertation quoted above. My deepest thanks
to Prof. Michela Pereira for her constant help and support in shaping my research on pseudo-Lullian
logic. | would also like to take this opportunity to thank Anthony Bonner for his encouragement in diffe-
rent stages of my research, and Prof. Loris Sturlese for his insightful comments during my dissertation’s
defensein Arezzo, May 22, 2009.

* Francesco Santi, “Osservazioni sul manoscritto 1001 della Riccardiana di Firenze”, ATCA V
(1986), pp. 233-267.

® See Anthony Bonner's “Introduction” to the anastatic reprint of the Zetzner edition, in Raimundus
Lullus, Raimundus Lullus, Opera. Reprint of the Strasbourg 1651 edition (Stuttgart-Bad Cannstatt:
Frommann-Holzboog, 1996), pp. 9*-37%, and Charles Lohr’s “Introduction” to Ramon LIull, Logica
nova. Logicalia parva. De quinque praedicabilibus et decem praedicamentis. Liber de natura, “Opera
parva’ 2 (Frankfurt, 1971-2), pp. i-iii, as well as his articles, “Ramon LIull, Logica brevis”, EL 186,
(2972) pp. 1-11 and “Ramén LIull, ‘Logicabrevis™, Franciscan Studies 32 (1972), pp. 144-153.

¢ The Ars memorativa, written in 1338 by Bernart Gari, a Valencian priest and Lullian scholar, isthe
only exception to this rule of anonymity and it should be studied separately within the context of pseudo-
Lullian arts of memory. On this topic see Josep Tarré, “Un quadrienni de producci6 lul-listicaa Valencia
(1335-1338)", SMR 6 (1951), pp. 22-30, which provides a clear analysis of the mentioned work.
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was from the beginning linked to Franciscan Spirituals circles, and this connec-
tion, together with the tendency to normalize Lullian doctrines, continued dur-
ing the whole 14" century and was exported even outside of the kingdom of Cat-
alonia-Aragon.

Perarnau in his “Consideracions diacroniques entorn dels manuscrits
lul-lians” traces a line connecting Catalan Lullism with the Lullian schools
developing in other regions of the Empire (mainly Italy and Germany).” In his
analysis he uses the content of the mss. Riccardiana 1001 and Clm. 10542 to
show how not only there was a Lullian school in Italy, but also that it was active
and that it produced new texts. Perarnau underlines a textual connection
between the Loyca discipuli of Riccardiana 1001 and the Nove introductiones of
Clm. 10542, amost advocating an identity between the two texts. He points out
that the latter text is of Italian origin, and that the author is clearly not a Catalan,
but probably an Italian Lullian scholar, who knew even the later Lullian produc-
tion, since the text mentions the authentic Lullian Liber de possibili et impossi-
bili (Paris, 1310).® Unfortunately, due to the textual continuity between the two
works in Riccardiana 1001, Perarnau was not able to recognize the fact that the
Loyca discipuli is an independent text, added at a later time as an introduction to
the Nove introductiones, probably with the intention of modernizing the termi-
nology of the earlier logical text.

Nevertheless, Perarnau’s conclusions are till valid even if they apply only to
that part of Riccardiana 1001 that contains the Nove introductiones. In fact, the
final section of the Nove introductiones does refer to an Italian, more specifical-
ly Genoese, background, but without giving many more details about its author
or the provenance of the text. Thus, it is hard to determine if there could be any
relationship between the primary center of diffusion of Lullism instituted by
Llull himself in Genoa, in the house of Perceval Spinola, and the production of
the Nove introductiones.

The main aim of the present article is thus to clarify the role of the Nove
introductiones in the context of the first century of Italian Lullism. To thisend, |
will analyze the text of the Nove introductiones, probably written around 1330,
and point out the different logical traditions that contributed to the composition
of this eminently school-oriented text. Subsequently, | will consider how the
text of the Nove introductiones influenced the field of Lullian logic, looking at
its correlations to two later pseudo-Lullian logical texts, the Logica parva and
the Logica brevis et nova.

" Perarnau, “ Consideracions diacroniques’, pp. 123-169.
8 Ramon LIull, Liber de possibili et impossibili, ROL V1, pp. 384-466.
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The Logica parva, also known as Dialecticae introductiones, was published
in Alcalain 1512 by the famous Lullian scholar Nicholas de Pax, who, accord-
ing to the best humanistic tradition, claimed to have “discovered” its manuscript
in a“dusty library”, and, therefore, upheld its Lullian paternity. In 1971-2 Lohr
published an anastatic reprint of the Logica nova and Logicalia parva. The edi-
tion included the text | am calling Logica parva, a pseudo-Lullian logical trea-
tise, which combines typical Lullian features with the most standard scholastic
logical doctrines. This text was also the subject of Angel d’Ors’ study in 1996,
which started an ongoing academic debate over its status in the Lullian tradi-
tion.? On the other hand, the Logica brevis et nova, also known as Logica abbre-
viata,” is a brief introduction to Lullian logic, which was published for the first
time in Venice by the printer Filippo di Pietro in 1480. The Logica brevis et
nova has a peculiar history and enjoyed a much wider diffusion than the two
other texts since it was included in the great anthology of Lullian and pseudo-
Lullian works edited by Lazarus Zetzner in Strasbourg in 1598, which was
reprinted three times during the 17th century.™

The Nove introductiones, as will be shown in the following pages, has strong
textual ties both with the pseudo-Lullian Logica parva, subject of Lohr's and
d’'Ors’ studies, and with the Logica brevis et nova, studied by both Bonner and
Lohr, which was then to become a part of the huge Lullian synthesis and ency-
clopedia of knowledge found in Bernard of Lavinheta's Explanatio compen-
diosaque applicatio artis Raymundi Lulli of 1523.% | believe that the Nove
introductiones can be identified as the text that underlies the composition of
both the Logica parva and the Logica brevis et nova, which in turn constitute a
sort of shortened and updated version of the earlier handbook for Lullian logic.

While conclusive evidence on the relationship between these texts cannot be
drawn till there is a critical edition for both the Logica parva and the Logica
brevis et nova, | do propose that the very provisory nature of the Nove introduc-
tiones, as a sort of ur-text for Lullian logic, clarifies an important issue: thisis

° Charles Lohr’s “Einfiihrung” to Llull, Logica nova. Logicalia parva, pp. i-iii. Angel d'Ors, “Rai-
mundo Lulio, Nicolas de Paz y laLogicaparva’, Documenti e Studi 7 (1996), pp. 115-130.

*The Llull DB has only one entry for the Logica brevis et nova, and puts the title Logica abbreviata
as an alternative title for the same text. | have consulted the text of the Logica abbreviata available at the
Biblioteca Universitaria in Bologna and confirm that it is simply another title for the text of the Logica
brevis et nova.

** Anthony Bonner’s “Introduction” to the anastatic reprint of the Strasbourg 1651 edition, published
in 1996, still provides one of the best analysis of the complexity of the textual tradition of pseudo-Lullian
logical texts, Lullus, Raimundus Lullus Opera, pp. 9*-37*.

2 Bernardus de Lavinheta, Explanatio compendiosaque applicatio Artis Raymundi Lulli, ed. and intr.
Erhard-Wolfram Platzeck (Hildesheim: Gerstenberg, 1977).
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mainly a school text, awork in progress, intended to be adjusted to the needs of
the teacher and of the students, and to the beliefs of the time. This clearly fits
the status of logic as a discipline. Therefore, | will consider the text as such: a
handbook of logic for Franciscan schools.

I. The Nove introductiones between Lullian and Scholastic Logic

The Nove introductiones is arich and puzzling text, which poses many ques-
tions to the scholar. The first one is about its dating and provenance. When was
it written? And where does it come from? Another fundamental question that
needs to be addressed is that of the purpose of this text, which seems to come
from the tradition of the Franciscan studia and reveals a didactic and normaliz-
ing intent.

The last section of the Nove introductiones is of particular interest for schol-
arship because it contains a few indications that can help give a date and a loca-
tion for this text, besides offering a few hints about the identity of its author. In
fact, the text states, talking about Ramon Llull: “quem etiam in partibus nostris
aliqui magnum philosophum catalanum appellant”. This phrase clearly indicates
that the author of the Nove introductiones is not Catalan (and obviously not
Ramon LIull himself), and therefore does not belong to the Lullian schools of
Valencia or Barcelona, since he feels the need to specify, that even where he
comes from (“in partibus nostris’), LIull is known as a great Catalan philoso-
pher. But where does the author of the Nove introductiones come from? Proba
bly he was from Genoa, Italy, aslater in this section he declares:

Tanta enim sapientie virtus in ipsa arte consistit, quod supra quamcumque aliam
hucusque inventam presertim elevat intellectum, de cuius virtute per Dei gratiam in
partibus Ytalicis, ut in nobili civitate lanuensi aliisque quibusdam, minimella fuit
aliquibus notitia propalata.”

Even if he does not explicitly declare to be an Italian from Genoa, the fact
that he mentions “ partibus Ytalicis’ and then specifies the city of Genoa seems
to point in the direction of an ltalian, Genoese origin of this text. Francesco
Santi** and Josep Perarnau®™ had already pointed out the very probably Italian
origin of thistext, which emerges also from the language and the examples used

3 Edition offered in Buonocore, A Basic Handbook (cited supra, n. 3), p. 316.
* Perarnau, “ Consideracions diacroniques’, pp. 152-4.
* Santi, “Osservazioni sul manoscritto 1001”, pp. 233-267.
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by the author, since whenever it does not report a traditional example for a
topic, he tends to use Italian places, as we can see: “ut ianuenses contra pisanos
pugnare malum est, ergo venetos contra napol etanos pugnare malum est” .*®

The ms. Riccardiana 1001 helps in reconstructing the history of this text,
since another piece of evidence in favor of an Italian origin of this text comes
from the colophon of the manuscript. It presents some marginal notes from its
copyist, a Prussian Hermit friar, probably called Nicholas Mukkenwalt, stating
that he had compiled the manuscript while in the monastery at the Cervara, in
1417, during the time that a certain dominus Bertamus was underprior. At folio
361v, the copyist declares, with a closing note, his name, Nicolai Mukklenwalt,
his provenance, Prussia, and the addressees of his work, “ad fratrum heremi-
tarum sancti augustini donatum”, also specifying the monastery “leronimi in
monasterio suo proprio Sancte lustine ... Vicem gerens dominus Bertramus
royles...”. Also on f. 166v there is a note reporting his name and the date in
which that section of the manuscript was concluded: “Per manus fratris Nicolai
Muckenwalt de Prussia ordinis sancti Augustini, ab incarnatione domini
MOCCCCXVII°, XX die mensis aprilis in monasterio Sancti leronimi de Cer-
varia...”.

Therefore, we learn that Riccardiana 1001 was written in and for the
monastery of Benedictines friars at San Geronimo della Cervara, which formed
a part of the dioceses of Chiavari, and which would later, in 1461, become part
of the famous congregation of Santa Giustina."” The prior there was Bertramo
de' Correnti, who is recorded in the Annali di Santa Margherita Ligure™ as a
very active figure, under-prior in 1414, prior from 1419 to 1425, and who clear-
ly is the same dominus Bertramus named in our manuscript. In the same period,
we find numerous members of the Spinola family involved in the direction of
the monastery at the Cervara, thus making it very easy to draw a connecting line
between the supposed Genoese center of Lullian studies that was to be built
around the library of Perceval Spinola and this Ligurian monastery. It is fasci-
nating to note, that the monastery of San Geronimo della Cervara, in the dioce-
ses of Santa Margherita Ligure, was created with the support of members of the
Spinola family, who were often a position of power in the region, and that thisis

' Edition offered in Buonocore, A Basic Handbook, p. 286.

Y Pistarino Geo, Italia Benedettina 11- Liguria Monastica (Cesena, Badia di Santa Maria del Monte:
Pubblicazioni del Centro Storico Benedettino Italiano, 1979), pp. 89-91. G. Cantoni Alzati, La Biblioteca
di S. Giustina di Padova: libri e cultura presso i benedettini padovani in eta umanistica (Padova: Ante-
nore, 1982).

8 Attilio Regolo Scarsella, Annali di Santa Margherita Ligure (Bologna: Forni ed., 1914), pp. 47-49.



THE UR-TEXT OF LATE MEDIEVAL AND RENAISSANCE LULLIAN LOGIC 29

the same family of that Perceval Spinola to whom Llull’s will had destined a
significant portion of his manuscripts. Unfortunately, | could not find any closer
link between the two than the specific evidence in Riccardiana 1001.

The presence of the text of the Nove introductiones in Clm. 10542 and Ric-
cardiana 1001 constitutes one of the few indication of the existence and survival
of a Lullian school in Italy during the period between the death of Llull and the
rebirth of an Italian Lullian tradition, due to the emigration of Catalan Lullian
scholars like Joan Bolons and Pere Dagui in the 15" century.” In particular, the
composition of Riccardiana 1001, which combines the Nove introductiones with
its “Ockhamizing” introduction, the Loyca discipuli, and which clearly
belonged to an Italian intellectual environment, seems to strengthen the evi-
dencein favor of an Italian origin of the Nove introductiones.

From a philosophical and logical point of view, the text of Nove introduc-
tiones appearsto be till very influenced by the traditional Summule logicales of
Peter of Spain as well as by Ramon LIull's Logica nova, even if, as it will be
pointed out in the analysis of the text, in a few passages we can already detect
the penetration of Ockhamistic ideas and distinctions. To try to disentangle the
mix of philosophical threads present in the text, | will provide a detailed analy-
sis of the text of the Nove introductiones, which will be carried out starting from
the incipit, the doctrines professed, and then considering its structure and how it
has changed in the different redactions of it that we can find, under different
titles, throughout the history of pseudo-Lullian logic.

a. The Beginning of the Text: Incipit, and Definition of the Object
and Principles of Logic

The text of the Nove introductiones begins with an invocation to God's good-
ness and truth that clearly marksit as belonging to the Lullian tradition. From the
very beginning the author calls upon two of the Lullian dignitates (or God's
attributes) as the principles from which he draws in hisintroductory exposition of
the logical doctrine necessary to become a good Lullian scholar. The Munich
manuscript adds a short invocation and title to the text, which is absent in the ver-
sion offered by ms. Riccardiana 1001: “In nomine bonitatis optime veritatis

guam verissime Incipiunt Nove et compendiose introductiones logice”.* The

* Marta M. M. Romano, “| Canti di Bartolomeo Gentile da Fallamonica (1450-1510/20). Poesia,
scienzae studio di Lullo”, Pan 24 (2008), pp. 273-299. Romano describes these few documents as “punti
di luce” inadark period, p. 279.

% Clm. 10542, f. 42r.
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very title of the Nove introductiones qualifies this text as a school-text, an intro-
duction to logic, to be more specific a new, short, summarized (and normalized)
introduction to logic: namely a new, revised handbook for Lullian logic.”

The need for a new and shortened, abbreviated, version of alonger work isa
constant in all the Lullian tradition, starting with Llull’s Ars brevis, to Le
Myeésier's Breviculum (and the Summula sive introductio in logicalibus). Along-
side the need for brevity, we find in the Nove introductiones aso a clear “nor-
malizing” intent: one of the purposes of this text is that of making Lullian logic
more “palatable’ to a scholastic audience and easier to understand for beginning
scholars. A clear aim of the text seems to be that to reconcile Llull’s logic with
that of Peter of Spain. Such a“normalizing” intent is typical of the beginning of
the Lullian tradition and will continue to characterize Lullian scholarship
throughout the centuries, culminating with the work of Bernard of Lavinheta.

Before further investigating the possible origins and time of composition of
this work, | would like to give a very close look at its structure and contents.
The Nove introductiones has been aimost completely neglected by scholarship
(more attracted to the less traditionally Lullian Loyca discipuli).

The actua incipit of the Nove introductiones brings the reader in medias res.
Thereis no introduction and the text starts with a definition of logic. “Logica est
ars et scientia cum qua verum et falsum ratiocinando cognoscuntur et unum ab
altero discernuntur verum eligendo et falsum dimittendo”.” This definition of
logic seems to be an attempt to mediate between the typical Lullian definition of
logic and the traditional scholastic definitions of logic, from Peter of Spain
onward.

Here the attention to the use of terms reveals a precise terminological aware-
ness. The word Ars refers to the Lullian Art but also to the technical aspects of
logical reasoning, while the term scientia acknowledges the status of logic as a
well-established discipline within the scholastic curriculum. The Lullian artist
who also considered himself a scholar had to recelve a basic training in logic in
order to be able to dispute at the same level with the master logicians coming
out of the faculties of Art in the universities of the time, which mainly offered
instruction in Aristotelian logic. LIull himself had stressed the importance of
logical training and had proposed ways to deepen and at the same time simplify

| have adopted the title Nove et compendiose introductiones asit isthe one that graphically appears
in the manuscript. | have kept the medieval spelling Nove, instead of normalizing the title asit appearsin
the Llull DB, which reports Novae et compendiosae introductiones logicae. For the idea of a“normaliza-
tion” of Lullian doctrines inside the context of the early Lullian schools see also Buonocore, A Basic
Handbook, pp. 67-102.

# Edition offered in Buonocore, A Basic Handbook, p. 225.
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the study of logic through the use of hisart. It is actually probable that this defi-
nition came directly from LIull’s Introductoria artis demonstrativae, in which
the doctor illuminatus had clearly said “Logica enim dicitur Scientia, et dicitur
Ars’ 2

The Nove introductiones defines the object of logic as the ability to discern
truth from falsehood by means of reason, thus alowing the scholar to choose
truth and dismiss falsity. Surprisingly, Peter of Spain's Tractatus does not pro-
vide a definition for logic, and the word logica appears seldom during the
course of the whole treatise. Peter prefersto refer to the art of logic as dialectica
and defines it in the opening lines of the Tractarus as “Diaectica est ars ad
omnium methodorum principia viam habens. Et ideo in acquisitione scientiarum
dialectica debet esse prior”

In this passage, according to Peter, the study of dialectics needs to be
antecedent to the pursuit of any other knowledge, because dialectics is seen as
an art, which offers a way to arrive to the principles of every other method. The
unknown Lullist author of the Nove introductiones seems to have assimilated
the lesson of the Tractatus, since he continues his introduction remarking the
place of logic as a part of the philosophical sciences and stressing the need to
consider logic as a particular science with its own specific principles. “ Sed quo-
niam logica est philosophie membrum ob hoc est particularis scientia particul ar-
ia habens principa que subiciuntur alicui utilitati secundum quod ratio et natura
hoc insinuant” .»

Moreover, the principles of logic need to be clarified before proceeding with
the explanation of the logical doctrines. At this point the author introduces the
concept of universals, which should be learned in order to prepare for the study
of logic, together with the distinction between the ten transcendent principles
and the nine relative principles (decem transcendentia et novem instrumentalia
principia). It isinteresting to note that here the dignitates (the principles) of the
Lullian Art are considered as the principles that underlie logic and whose
knowledge needs to be mastered before moving on with the acquisition of the
strictly logical mechanisms. In addition the author divides the whole logical dis-
cipline in three discreete sections which he will analyze and that together pro-
vide the student with a sure way to truth: “certa veritas atque certitudo vera pan-

# Ramon LIull, Introductoria artis demonstrativae, MOG 111, p. 2 (56).

* Peter of Spain, Tractactus. Called Afterwards Summule logicales, ed. L. M. De Rijk (Assen: Van
Gorcum, 1972), p. 1; Peter of Spain, Trattato di Logica. Summule Logicales, ed. and transl. A. Ponzio
(Milano: Bompiani, 2004), pp. 2-3.

* Edition offered in Buonocore, A Basic Handbook, p. 225.
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detur illis’. The three sections are the ten transcendents, the nine instrumental
principles and the ten questions. Our author then incidentally remarks that the
ten transcent principles constitute the first universal “que sunt primum univer-
sa€’. The Nove introductiones, however, does not linger on any further expla-
nation of why the ten principles are the first universal, but delves right away into
adetailed list of each of them.

The ten transcendent principles briefly described are: ens, being; bonum,
good; magnum, great; durans, lasting; potens, mighty; intellegibile, understand-
able; amabile, lovable; virtuosum, virtuous; verum, true; and delectabile, lik-
able. These principles are posed as the most universal and general, and they can
subsume the whole of reality, both spatially and temporally, as they include
everything past, present and future. Following closely Llull’s teachings in the
Liber de venatione substantiae accidentis et compositi,”® the text proceeds to
show how the ten principles can be applied to each other to form other universal
and true sentences, showing how the principles are not only equivalent but inter-
changeable among themselves. From a contemporary perspective, this might
seem tautological, but it represents only the first part of the logical system pro-
posed by the Nove introductiones. 1t is interesting to note that the Nove intro-
ductiones aso presents some terminological innovations and probably “confu-
sions’ with respect to the authentic Lullian logica tradition. The principles of
the Art are called normally principia, but are also referred to once as digni-
tates.” Moreover, the use of the term universalis and the definition of some
principles as transcendens are quite striking.”

The second universal is necessary to break the chain of analogies between
the ten transcendent principles and bring change and difference into this system.
The second set of principles, nine, here called instrumental principles, are a key
element for the logician, as they allow the construction of arguments. In this
section our author is following very closely LIull’s logical writings in the third
period, since the nine principles can be inscribed in three triangles: concordan-
tia—differentia—contrarietas; principium—medium—finis; and maioritas—equalitas

% Ramon LIull, Liber de venatione substantiae, accidentis et compositi, ROL XXII, pp. 16-18.

? On the use of dignitates and absolute principles, see Anthony Bonner, The Art and Logic of
Ramon Llull. A User’s Guide, Studien und Texte zur Geistesgeschichte des Mittelaters 95 (Leiden - Bos-
ton: Brill, 2007), pp. 125-134.

% A detailed analysis of the whole terminology applied here would require a much more in depth
study of this text, which is now possible thanks to the edition of the text offered in the Llull DB. It is
interesting to note, however, that the four transcendental terms become here ten: such a shift, unprece-
dented in Lullian logic is probably caused by the author’s confusion between transcendental terms and
Aristotelian categories.
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—minoritas. Through this triangular structure the logician can understand, using
his natural reason, how transcendence operates in reality and how accidents sep-
arate themselves from the universals and come to life.

The conditions of the nine principles, which in LIull’s logic formed the basis
for the understanding of the whole structure of reality, here are reduced to a
mere formality, to a logical structure whose main area of application is dis-
course. From the very beginning of the text the Lullian Art is used and present-
ed as alogic, or more precisely, a theory of demonstration, and its main aim is
to distinguish true and false reasoning: “ Tam vera et necessaria atque infalibilia
sunt principia supradicta, que sunt instrumentalia vocata, quod vigore ipsorum
potest logicus solvere sophismata, insolubilia, paralogismos et aliasimilia’.®

Continuing with this emphasis on logic as an art to create arguments, the text
introduces the third universal, which is constituted by the ten rules, or questions.
It is through some of these rules that the schoolmaster is able to re-introduce a
certain degree of realism in thislogical system. The questions consider the total
spectrum of reality: possibility, entity, materiality, formality, quantity, quality,
time, space, modality and the so-called “instrumentality”, which concerns the
instruments through which things can exist and act. Such rules can be applied
both to concepts and to things; namely to second and first intentions. Therefore
the task of the true logician is to find harmony between things and concepts: “Et
ideo logicus debet concordare intentiones secundas cum primis, sequendo con-
ditiones primarum in secundis’.*

Here our author seems to be dependent on an earlier authentic Lullian source
(from the quaternary period), the Ars demonstrativa and its commentary, the
Introductoria artis demonstrativae, which describes in details the difference
between first and second intention.*® The Nove introductiones, though, does not
follow closely the authentic text; rather it shortens and simplifies the Lullian
doctrines. The definition of the logician’s role as “ he who should put into accord
the second with the first intentions” stems directly from a definition of logic asa
science that deals with more than just second intentions, concepts, but that is
concerned “de secundi intentionibus iunctis primis’, about the union between
concepts and things. Since this union has to take into account at first the condi-
tions of existence for the things discussed, one cannot deny that there is a degree
of realism that informs the rhetorical strategies which will be explained later on.

» Edition offered in Buonocore, A Basic Handbook, p. 229.

* Edition offered in Buonocore, A Basic Handbook, p. 232.

* On the use of first and second intentionsin LIull’s logic and in particular in the Ars demonstrativa,
see Bonner, The art and logic of Ramon Llull, pp. 72-73.
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The anonymous schoolmaster continues stating that in this opusculum he
will proceed mainly according to the rule of entity (quidditate) and instrumen-
tality (instrumentale): hisaim isto provide the reader with away to achieve cor-
rect definitions and to reach clarity. Once again, the stress is placed on the need
for brevity: thisisatypical sign of the school tradition. Moreover, when he says
“breviter intendendo prosequi auxilio et specie bonitatis optime veritatis’,*
using God's attributes in a typicaly Lullian way, it reminds one especialy of
texts coming out of the Lullian school in Valencia.®

The entire section on the ten rules seems to be dependent on another authen-
tic Lullian source: it follows almost verbatim, though sometimes shortening
parts of it, the chapter “De secunda parte, quae est de regulis” of the Liber de
venatione substantiae, accidentis et compositi, written by LIull in Montpellier in
1308.*

Moreover, the next introductory section, which describes the way in which
the text will proceed, is also inspired by the Liber de venatione: it integrates and
summarizes the core ideas of the book. It also speculates more on the content of
the two opening paragraphs found at the beginning of the second and third dis-
tinctions of the book, which deal with the searching for substance, accident and
guantity through principles. “ De venatione substantiae et accidentis per princip-
ia’, and “De venatione quantitatis per principid’.* The author of the Nove intro-
ductiones, though, only provides his readers with the five specific principles for
logic, which he identifies as: the term, the proposition, the probabilities, the cat-
egories and the argument.

1) The term

The treatment of the term is carried out in a manner that merges a more
clearly scholastic and Aristotelian topic with a structure which can definitely be
identified as Lullian. The definition of term is given under the heading rerminus
quid; then the text presents the terminus differentia, which contains the explana-
tion of the difference between a cathegorematicus term, or bearing meaning in
itself, and a syncathegorematicus one, namely one whose main purpose is to
modify the meaning of another term. There follows a discussion on all the vari-
ous aspects of the term, which resembles the way in which a Lullian wheel

* Edition offered in Buonocore, A Basic Handbook, p. 233.

® Tarré, “Un quadrienni de producci6 lul-listica’ (cited supra, n. 6), pp. 22-30.
* Ramon LIull, Liber de venatione substantiae, pp. 18-21.

% Ramon Llull, Liber de venatione substantiae, pp. 21-31.
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could be “evacuated”. Here the author is combining two principles: the special
logical principle, the “term”, with the nine instrumental principles illustrated
before.

The Lullian influences in this passage emerge also from the use of clearly
Lullian terminology in the examples offered to clarify positions and functions of
the various speech parts, such as: “exemplum quod sit subiectum vel predicatum
dicendo sic ‘bonitas est magnitudo’ in hac propositione, bonitas est subiectum
et magnitudo predicatum”.* The treatment of the term in itself and its division
though, resembles closely that of Peter of Spain in the Summule logicales, with-
out being a verbatim quote from it.¥

A first glance analysis immediately shows that the text is a compilation of
different sources. The author of the Nove introductiones creates his own original
text, based on the merging of two logical traditions, the Lullian and the Aris-
totelian. He picks and chooses what to insert and how to exemplify each con-
cept, according to which formulation seemed the most efficient to him. The
Nove introductiones is mainly a textbook, a tool for teaching, and the didactic
purpose of the text influences the way each topic is treated. The original Lullian
structures are preserved only when they represent efficient mnemonic tools, like
the division of the treatment of terms according to each instrumental principle;
or when they offer a clearer system of exemplification, as with all the examples
that use Lullian dignitates, namely the absolute principles intended as God's
attributes. In doing so, the text successfully carried out a strategy for the “nor-
malization” of Lullian logic: the elements preserved are only those that could
facilitate learning (and not those that might prove disturbing to the reader).

In addition, when the scholastic tradition offered a stronger tool for teaching,
the author always adds it to his treatment of the subject, thus creating a real
blend of Lullian and scholastic elements:. this emerges clearly in the exposition
of the second principle of logic, the proposition.

1) The proposition

In the treatment of the proposition, the Nove introductiones does not follow
precisely the structure of the Summule logicales: the very definition of proposi-
tion seems to derive directly both from Boethius' De differentiis topicis, and
from LIull’s Logica nova, as we can see.

% Edition offered in Buonocore, A Basic Handbook, pp. 262-265.
% Peter of Spain, Tractactus, p. 43; Peter of Spain, Trattato di Logica, pp. 96-97.
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Boethius De differentiis | Raymundus Lullus, Nove introductiones

topicis (Pat. Lat. 64) Logica nova (ROL XXIII)

“Propositio est oratio | “Propositio est materia syl- | “Propositio est oratio de

uerum falsumque signifi- | logismi, de pluribus veris | pluribus veris dictionibus

cans’.® dictionibus constituta’ .* constituta, veritatem vel
falsitatem significans’.”

Thus, this definition integrates the one given by Llull in the Logica nova,
which basically reduces the proposition to a part of the syllogistic structure,
with the attention to truth/falsehood and to signification typical of the scholastic
tradition found in the Summule.

Moreover, in the section on the categoric and hypothetic proposition, the text
inserts parts that are completely different from Peter’s Summule, and for which |
was not able to find an immediate referent in any authentic Lullian text: there-
fore here our schoolmaster is either using some (as yet) unknown source, or
being completely original, or more probably blending his sources so well that it
becomes impossible to trace the originals. It is this aspect of mixture of texts, of
a blend of traditions, that makes the Nove introductiones so interesting, as it
allows the modern reader to penetrate the mind of a medieval teacher of logic,
probably working in a monastic environment.

As | have anticipated, the main aim underlying the composition of the Nove
introductiones appears to be simplicity and efficacy. In the further treatment of
the proposition, listed in Clm. 10542 under the heading “Propositio contrarietas
[sic]”, the author inserts the famous figure representing the square of opposi-
tion, to present a visible aid to distinguish between contraries, subcontraries,
contraddictory and subaltern kinds of propositions. The use of this figure was
common in the school tradition, and the same figure can be found in Peter’'s
Summule;* on the other hand Llull never used such afigure in any of hislogical
works, and its presence in the Nove introductiones reinforces the miscellaneus
character of this work, which summarizes the main teachings of logic in use in
the schools of the time. Moreover, the presence of this figure confirms the “nor-
malizing” aim behind the Nove introductiones, as a “normal” student of logic
would expect to find such afigurein his textbook.

® Boethius, De differentiis topicis, Patrologia Latina 64, col. 1174.

*® Ramon LIull, Logica nova, ROL XXIII, p. 97.

“ Edition offered in Buonocore, A Basic Handbook, p. 238.

“ Peter of Spain, Tractactus, p. 6; Peter of Spain, Trarttato di Logica, pp. 14-15.
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In the representation of this figure there is a mgjor difference between the
manuscripts, as the Riccardiana 1001 reports the figure exactly asit is known in
the logical tradition, with the conventional examples inscribed into it: “Omnis
homo currit, Nullus homo currit”, etc. Instead, Clm. 10452 offers an identical
figure but the examples contained in it are completely different and clearly show
a Lullian background: “Omnis bonitas est magna, Nulla bonitas est magna’,
etc.”

It is interesting to note that in the whole text of the Nove introductiones the
only figures that appear are those used in the tradition of the schools of logic:
the figures of the Lullian Art are completely absent. Such an evident absence,
definitely reflects the need to give a*“normalized” account of Lullian logic, one
which would not look too different and alarming to the students, even in its
graphic form. Consequently, the acquisition of a basic knowledge of the Lullian
Art was supposed to take place at a separate time, asit is shown by the fact that
in Riccardiana 1001 the text of the Nove introductiones is followed by the
reproduction of the figures of the Ars brevis and by the text of the authentic Lul-
lian Ars brevis. In Clm. 10542, the separation of the two moments, the learning
of the Ars and the learning of logic is even more clear, as the manuscript pre-
sents only texts that deal with logical problems: the authentic Lullian Liber de
novis fallaciis and the Nove introductiones. Clearly, in such a context, the learn-
ing of the Lullian Art was intended to happen at another time, from a separate
book, in a different manuscript.

A few paragraphs after the representation of the square of logical opposition,
Riccardiana 1001 gives further confirmation of the use of this text in a school
context. After the treatment of contradiction, there are four lines, added at the
bottom of the page by a different hand: these were verses of common usage in
the schools, as a mnemonic device to remember different ways of performing
conversions between different kinds of propositions.® Our text was used to learn
logic, and therefore it was important to provide it with further notes helping the
students to remember important passages.

In the course of the exposition of the section on proposition, the Nove intro-
ductiones offers two more figures representing squares of logical opposition
between propositions: one deals with the use of syncategorematic parts of dis-

“ The figure appears in both mss. Riccardiana 1001, f. 20v. and CIm. 10452, f. 45v. Reproduction
offered in Buonocore, A Basic Handbook, pp. 244, 393, and 395.

““Feci simpliciter convertitur eva per acci. Asto per contra. Sic fit conversio tota. Asserit A, negat E
sed universaliter ambe. Asserit | , negat O, sed particulariter ambe”, found in ms. Riccardiana 1001, at
the bottom of f. 21r.
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course (like omnis, every, or negations), while the other deals with modal propo-
sitions and the concepts of possibility, impossibility, contingency and necessity.*

Unfortunately, | have not found trace of the first figure, which could be an
origina eaboration of the author, or could come from an unknown treatise of
logic: in the treatment of the aequipollentie it seems very close to William of
Sherwood's Introductiones in logicam.” It is even more interesting to note that
this first figure is also absent from Clm. 10542, and therefore it seems linked
specifically to the context of Riccardiana 1001. The second figure is also pre-
sent, with the exact same examples offered, in the Summule logicales; and in
this part the very structure of the Nove introductiones resembles that of Peter's
text, as it treats first the hypothetical proposition, and then the modal proposi-
tions, talking about their equipollences, their contraddictions and then ends with
the figurative representation.”

In explaining how to treat modal propositions, the author pays attention to
clarify grammatical concepts such as that of copula and that of predicate. More-
over, he distinguishes between two senses of each sentence: the divisive sense
and the compound sense. Such division is absent in the Summule and in LIull
and it seems to point towards an early influence of Ockham'’s Summa logicae.”
In fact, it was Ockham that introduced the distinction between divisive and
compound sense, in his discussion on modal propositions: such a distinction is
similar to that between the ‘de dicto’/ ‘de re’ meaning of a modal sentence,
though the two do not completely overlap.” What is interesting to note here is

“In ms. Riccardiana 1001, the figure appears at f. 21v. Reproduction offered in Buonocore, A Basic
Handbook, p. 394.

“William of Sherwood, “Introductionesin logicam”, ed. C. Lohr, Traditio 39 (1983), pp. 219-299.

“ Peter of Spain, Tractactus, pp. 8-16; Peter of Spain, Trattato di Logica, pp. 20-37. In Riccardiana
1001, the figure appears at f. 22r, while in CIm. 10542 at f. 47v. Reproduction offered in Buonocore, A
Basic Handbook, p. 396.

4 Santi, “ Osservazioni sul manoscritto 1001” (cited supra, n. 4), pp. 262-263.

“ For further information on this topic see also the article from G. Priest and S. Read, “Ockham’s
Rejection of Ampliation”, Mind, New Series, Vol. 90 (1981), pp. 274-279. In particular when they say
“In general, in a composite interpretation, necessity (necessary truth) is predicated of a sentence, whereas
in adivisive interpretation, necessity is attached to a predicate and the compound predicate is aserted of
the subject. The distinction is close to that between de dicto and de re modalities. However, one should
note that a composite interpretation is not quite what is currently called a de dicto modality. For in the
composite case, the modal operator is a predicate of sentence names, whereas in the (modern) de dicto
case the modal operator is a unary sentence connective’, p. 275. See also Ockham’s Summa logicae, ed
Boehner (St. Bonaventure, NY: 1974), val. I1, cap 9, p. 273 lines 12-14/ 20-21 “propositio modalis primo
modo dicta semper est distinguenda secundum compositionem et divisionem. In sensu compositionis
semper denotatur quod talis modus verificetur de propositione illius dicti... Sed in sensu divisionis talis
propositionis semper aequipollet propositioni acceptae cum modo, sinetali dicto...”.
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the fact that the author of the Nove introductiones was aready aware of this dis-
tinction, which helps date the text to at least the late 1330s, since the Summa
logicae was finished around 1327, and probably circulated among Franciscan
Italian circles shortly thereafter.

The use of Ockham in the Nove introductiones is still reduced to a minimum,
which probably means that the author was not completely familiar with the logi-
cal innovations present in the Summa logicae. 1t will be the very need to come to
terms with the new Ockhamistic point of view, the nominalistic approach, that
will push the anonymous author of the Loyca discipuli to write his introduction
to the Nove introductiones. Probably already a few years after its composition,
the Nove introductiones isnot felt as “new” anymore and needed to be integrated
with an updated introduction which would enable the student of logic, and the
future preacher, to participate in the current debates and to win logical arguments
with the master logicians coming out of the universities of the time.”

The text of the Nove introductiones then continues its account of modal
propositions by quoting verbatim parts of an authentic Lullian text: the Liber de
possibili et impossibili, dated Paris 1310, to which the reader is aso explicitly
advised to refer for further instruction on the topic. The author enthusiastically
describes the Lullian Art as scientific, “ars scientifica seu artificiosa scientia”,
and as the way to really understand possibility, impossibility, necessity and con-
tingency. In this account, Llull himself becomes an almost legendary figure,
whose given name already shows in its etymology the destiny of its bearer:
“illius sacri doctoris radii lucentis in mundo”, Raimundus, he who brings a ray
of light in the world, according to the common medieval principle that ‘ nomina
sunt consequentia rerum’ or more properly said “nisi enim nomen scieris, cog-
nitio rerum perit”.® The identification of this Raimundus with Llull is then
ensured by the reference to his greographical origin: “philosophus magnus
cathalanus’.

The passage immediately following is entirely taken from the Liber de possi-
bili et impossibili:* it blends four lines from the introduction (lines 11-14), with
three lines from the paragraph “De divisione huius libri” (lines 21-23) and then
it quotes verbatim the first three paragraphs of the first distinction (covering the
lines 36-45), before referring to the direct source for further examples.

“ Such a desire to write updated versions of handbooks for logic in the 14th century is attested
throughout the scholastic tradition. See, for instance, Jan Pinborg, Logica e semantica nel Medioevo
(Torino: Einaudi, 1984), pp. 133-154.

% Sancti Isidori Hispalensis Episcopi Etymologiarum Libri XX, ed. Migne, vol 82 [cap. VII- 0082B].

* Ramon LIull, Liber de possibili et impossibili, ROL VI, pp. 384-386.
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i) The predicables

After this explanation, the text goes on to tackle the problem of the third
principle of logic, namely the predicables, and it provides definitions for: genus,
species, differentia, proprietas and accidens. The treatment of predicables again
blends a Lullian and a scholastic approach, and follows closely the exposition of
the Summule logicales. The predicable in general is defined as “ens seu univer-
sale, seu de pluribus dicibile’, summarizing what Peter of Spain said “dicitur
‘predicabile’ quod de pluribus predicatur” and a few lines below “* predicabile
proprie sumptum et ‘universale’ idem sunt.”*

The specific treatments of genus, species, difference, propriety and accident
appear to be the result of an effort to summarize all the divisions present both in
the Lullian and scholastic traditions: the various predicables are presented as if
in a combinatory device, which is a clearly Lullian trait, but the various divi-
sions seemsto follow more closely Peter’s explanation.

The importance of the combinatory device to gain a broader and more com-
plete understanding of thetopic is clearly stated in the text at the end of the defini-
tion of genus: “Causa combinationis predicte est, ut cum instrumentalibus prin-
Cipiis genus investigetur et cognoscatur, quod iter est introducentis facere”. The
logician should use the division provided by the text together with the instrumen-
tal principles of the Lullian Art to deepen his knowledge of the predicables. In a
coherent manner, the examples offered in the text come both from a scholastic and
Lullian background. The scholastic part comes from Peter of Spain's Summule,™
and though the L ullian text from which this part depends cannot be exactly identi-
fied, the Lullian import is made apparent by the use of the principia, such as.
“Species universalis|...] habet in se specialem entitatem bonitatem et cetera”

The author of the Nove introductiones continues his exposition with an
analysis of the predicamenta, or categories: in this section is again evident the
compound character of this text, which mixes Lullian and scholastic elements,
probably in an effort to normalize and put to didactic use those features of the
Lullian tradition that were most alien to a scholar of the time. The ten predica-
menta are; substance, quantity, quality, relation, action, passion, habit, time,
space. Each of them is treated as if part of a combinatory device (similar to a
Lullian wheel), exactly as we have seen for the predicables. For each of the
predicamenta we only have the definition according to the first combination

% Peter of Spain, Tractactus, p. 17; Peter of Spain, Trattato di Logica, pp. 38-39.
* Peter of Spain, Tractactus, pp. 17-25; Peter of Spain, Trattato di Logica ||, De predicabilibus, pp.
38-59.
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with a question: namely, substantia quid; quantitas quid, qualitas quid, etc. This
is the same mechanism LIull himself used to define the predicamenta in the
Logica nova, and the author of the Nove introductiones seems to be following
this account, mainly shortening and simplyfing it. Taking the definition of sub-
stantia as an example, one can compare the treatment of this topic in the two
texts. The text of the Nove introductiones begins.

Substantia quid. Substantia est ens per se existens, habet in se formam, materiam
et coniunctionem; vel aliqua quibus forma et materia et coniunctio similantur, que
sunt substantie essentialia et naturalia, sine quibus ista substantia esse non posset. In
tanto quod substantia per formam est substantiva, id est substantialiter activa, et per
materiam substantiabilis, id est substantialiter passibilis vel agibilis, et per coniunc-
tionem habet substantiare.*

The Logica nova instead has:

Lines 20-21. “ Substantia quid est?. 1.Substantia est ens, quod per se existit. [...]"
Lines 34-35 “2. Habet vero substantia in se naturaliter et primarie formam et
materiam et coniunctionem, quae sunt de sua essentia. Per formam est substantiva,
per materiam est substantiabilis, per coniunctionem habet substantiale substantiare”.*

It is interesting to note not only the way in which the Nove introductiones
depends on the Logica nova: which parts of the Lullian text have been subsumed
in the new textbook and which have been left out, but also the fact that the
author of the Nove introductiones here makes a conscious effort to use one of the
most typically Lullian innovation, namely the correlative stucture. Basically,
substance is defined, in an almost circular manner, as divided into substantiva-
substantiare-substantiabilis. Substantiva is that which has the active power of
making substance. Substantiabilis is that which can become a substance, and
substantiare is the action that gives substance, in an analogous way to the defini-
tion of man as “homo est animal homificans’, found in the Ars brevis.*

At this point the text inserts another figure: the arbor porphyrianus, which
represents the various subdivisions of substance. The Summule logicales pre-
sented this figure at the end of the section on the predicables, while the Logica
nova contains the arbor porphyrianus as the first part of the arbor naturalis et
logicalis (the tree itself, without the questions which form the roots of the tree):
| believe that in a way the presence of the arbor porphyrianus here is a perfect

* Edition offered in Buonocore, A Basic Handbook, p. 262.
% Ramon Llull, Logica nova, ROL XXIII, p. 57.
% Ramon LIull, Ars brevis, ROL XII, p. 226.
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example of the syncretic attitude of the author of the Nove introductiones.” In
explaining the various predicamenta, or categories, the text shows more clearly
than in other section its Lullian imprint. In talking about relation it uses again
two explicitly Lullian features: the demonstratio per aequiparantiam and the
repeated use of the correlative structure:

Et sic habet tres species, quarum prima est secundum equalitatem et dicitur equi-
parantia, et est quando aliqua equalia necessario se respiciunt, sicut inter calefacti-
vum caleficabile caleficare, intellectivum intellegibile intelligere.®

The part on the categories ends with a note reminiding the student to pay
attention to the difference between substance and accidents, and between sub-
stantial and accidental qualites: it appears from these few lines that the aim of
the author of the Nove introductiones is not only to instruct a future logician,
but to lay the basis for a full education in philosophy, which would include nat-
ural and moral philosophy, and, eventually, arrive to the study of theology.

b. Elements of a Theory of Demonstration in the Nove introductiones

The fifth and last section of the Nove introductiones occupies more than half
of the text; it concernes the various manners of carrying out an argument, and it
stresses the importance for alogician (or for a preacher) to be able to create well
formulated arguments to prove a point. The text uses the general term argumen-
tatio to indicate the fifth logical principle, which is then divided into the four
specific ways of solving such an argument: namely, probatio (which includes all
sorts of demonstrations and the most powerful tool for the logician, the syllo-
gism), induction, entimema, and example. This part is again in part dependent
on Peter's Summule, V, De argumento, combined with more typically Lullian
concepts, which appear to be directly dependent on the Logica nova.

The first section deals with the problems posed by the so-called probatio,
proof, and it includes the whole Lullian theory of demonstration, since probatio
is defined as “probatio est argumentum in quo veritas est apparens’. This defini-
tion is averbatim quote from Logica nova V, 10, line 196,* and even the rest of

* Peter of Spain, Tractactus, p. 20, and section I, De predicamentis, pp. 26-42; Peter of Spain,
Trattato di Logica, 1|, De predicamentis, pp. 60-95 and aso pp. 46-47, which contains the figure of the
arbor porphyrianus. In Riccardiana 1001, the figure appears at f. 23r, while in Clm. 10542 at f. 49r.
Reproductions offered in Buonocore, A Basic Handbook, p. 396.

% Edition offered in Buonocore, A Basic Handbook, p. 265.

% Ramon LIull, Logica nova, ROL XXIII, pp. 107-108 and pp. 112-114.
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the paragraph seems to be a rewording and a shortening of the paragraph De
probatione in the authentic Lullian text; on the other hand Peter's Summule do
not offer an equivalent definition for the whole system of proving an argument.

Moreover, the structure of the Nove introductiones here does not resemble
that of the Summule logicales, but it seems to be an original elaboration which
blends Llull’s teaching with those of Peter of Spain. The Nove introductiones
gualifies the first way of proving an argument as demonstration, and then pro-
cedes to describe the three main kinds of demonstration to be used by the logi-
cian: the two typical scholastic demonstrations propter quid or a priori, the
demonstratio quia, or a posteriori, and the originally Lullian demonstratio per
aequiparantiam. Here the treatment of demonstration is longer and more accu-
rate than in the section De demonstratione in the Logica nova, and the text
seems to be influenced by LIull’s exposition of his theory of demonstration in
the Ars demonstrativa.® The Logica nova, though, still conditioned the order of
presenting the three demonstrations in the Nove introductiones as the Ars
demonstrativa presents the demonstratio per aequiparantiam as the first species
of demonstration, while the Logica nova examins it as the third and last kind of
demonstration and the Nove introductiones follows its lead. Moreover, there has
to be an additional source used in the elaboration of this passage since it offers a
typical scholastic wording, especially in the definition of demonstration.

The Summule logicales do not offer any definition for the term demonstratio:
here the wording of the Nove introductiones seems to be dependent on Thomas
Aquinas exposition of Aristotle’s Posterior analytics or an analogous text. The
similarity emerges clearly seeing the two textsin parallel:

Nove introductiones Thomae de Aquino Expositio libri posterio-
rum analyticorum (Lectio 1V)

Demonstratio est aliquid ignoti per aliquid | Vel dicendum quod in omni demonstra-
notum vel alicuius minus noti per aliquid | tione, oportet quod procedatur ex his, quae
magis notum cognitio, seu intellectui mani- | sunt notiora quoad nos, non tamen singu-
festatio.™ laribus, sed universalibus. Non enim alig-
uid potest fieri nobis notum, nisi per id
quod est magis notum nobis.*

Nevertheless, the fundamentally Lullian character of the theory of demonstra-
tion exposed here emerges from the use of examples, which involve the Lullian

® Ramon LIull, Ars demonstrativa, MOG 111, pp. 1-2 (93-94); ROL XXXII, pp. 6-7.

¢ Edition offered in Buonocore, A Basic Handbook, p. 270.

% Thomae de Aquino Expositio libri Posteriorum Analyticorum (Lectio V), edito Leonina, [79493]
Expositio Posteriorum, lib. 11. 4 n.
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principia, and from the presence and emphasis given to the demonstratio per
aequiparantiam, which represent the strongest way of argumentation and it is
mainly applicable to God, the perfect subject, in which there is no discordance
and in which there is a perfect equivaence between dl the absolute principles or
dignitates. Demonstration is the first step to create true science, and the main tool
to carry out a demongtration is the syllogism, therefore the Nove introductiones
follows with an exposition of the syllogistic way of argumentation.

The fourth book of the Summule logicales provides an explanation of the syllo-
gism, but the text of the Nove introductiones does not seem to be directly dependent
on it.® On the other hand, in this section the debt to the Lullian tradition is even
more evident, since the exposition of the syllogism puts the accent on the impor-
tance of the middle term, and on the ways of finding it and using it correctly. The
ideas expressed in this section are akin to those expressed in the Liber de venatione
substantiae, accidentis et compositi, epecidly to its distinctio VII, the De venatione
medii, even if the Nove introductiones does not depend verbatim on this text.*

It instructs the logician to search for the middle term by analyzing it through
the relative principles: differentia, concordantia, contrarietas, principium, finis,
maioritas, minoritas and equalitas. Moreover, the structure of the exposition of
the syllogism resembles closely that of LIull’s Logica nova, V, 11: the text uses
a combinatory structure, examining the syllogism through the use of the ten
general questions. The definition of syllogism, for example, is given in the sec-
tion Sillogismus quid, and it quotes verbatim that of the Logica nova.

Nove introductiones

Logica nova

Sillogismus quid.

Sillogismus est argumentum ex tribus veris
et necessariis propositionibus constitutus.
Dicitur sillogismus argumentum, €o quia
argumentum est suum genus; argumentum
enim potest esse verum vel falsum, sillo-
gismus est qui semper est verus.®

De syllogismo

Syllogismus est argumentum, ex tribus
ueris et necessariis propositionibus consti-
tutum.® Dicimus autem quod syllogismus
est argumentum, eo quod argumentum est
suum genus. Cuius ratio est, quia argumen-
tum enim potest esse uerum vel falsum, sil-
logismus es qui semper est uerus.”

% Peter of Spain, Tractactus, I\ De syllogismis, pp. 43-54; Peter of Spain, Trattato di Logica. I\ De

syllogismis, pp. 96-125.

® Ramon LIull, Liber de venatione substantiae (cited supra, n. 26), pp. 83-91.
® Edition offered in Buonocore, A Basic Handbook, p. 276.

% The Logica nova has “constitutum” in the accusative, which modifies “argomentum”, while the
Nove introductiones has “ constitutus’, which modifies “sillogismus’. | believe that the unknown author
of the Nove introductiones slightly misunderstood the text of the Logica nova and thus interpreted the
whole syllogism as made of three parts, instead of as an argument made of three parts.

¢ Ramon LIull, Logica nova, ROL XXIII, p. 96.
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The Logica nova, though, offered a more complete definition of syllogismin
the section Syllogismus quid est?,* which appears to be the source for the rest of
this paragraph. The author of the Nove introductiones, in fact, goes on explain-
ing explicitly what Llull said implicitly by referring the reader to a specific rule

of hisArt, in an operation that seems similar to a gloss.

Nove introductiones®

Logica nova™

Sillogismus habet in se tres propositiones,
scilicet maiorem, minorem et conclu-
sionem, que sunt eius essentiales partes...

2. Syllogismus habet duas propositiones et
unam conclusionem, sibi coessentiales. Vt
per secundam speciem regulam...

And the text reproduces and explains all the four points that form the section

of Syllogismus quid inthe Logica nova:

Nove introductiones™

Logica nova™

Sillogismus est in anima mentalis concep-
tus cum tribus propositionibus veritatem
indicans, in ore est vocalis ratiocinatio, in
scripto scripta

Sillogismus habet in subiecto cui est habitus
veram et necessariam indicantiam, propter

3. Syllogismus est in anima conceptione, in
ore autem pronunciatione, ueritatem indi-
cans demonstratiue[...].

4. Syllogismus habet in subiecto ueram et
necessariam indicantiam, per quam neces-
sarie uerum et falsum cognoscitur [...].

quam verum et falsum cognoscuntur [...].

After that, the author of the Nove introductiones refers to the various other
guestions, directing the reader to continue with the explanation of the rulesin a
similar fashion: “Sillogismus de quo est, vade ad tertiam regulam et suas
species. Sillogismus quare est, vade ad quartam...”. This way of proceeding is
very common in works of the pseudo-L ullian tradition, and we can observe it in
other works, not only of logic but also of mnemonics such as the Liber ad
memoriam confirmandam.”

Before the section on the figures of the syllogism, the author of the Nove
introductiones presents a short paragraph on the nine general subjects. such a

® Ramon LIull, Logica nova, ROL XXIII, V, De syllogismo, p. 109.

* Edition offered in Buonocore, A Basic Handbook, p. 276.

" Ramon Llull, Logica nova, ROL XXIIl, V, De syllogismo, p. 109.

™ Edition offered in Buonocore, A Basic Handbook, p. 277.

 Ramon LIull, Logica nova, ROL XXIII, V, De syllogismo, p. 109.

* Pseudo-Ramon LIull, Liber ad memoriam confirmandam, ed. C. Lohr and A. Madre, SL 36 (1996),
pp. 99-121: “Primo enim: ‘quid’ habet tres species, quas hic propter earum prolixitatem ponere non curo;
sed vade ad quintum subiectum...”, p. 120.
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section istypical of the texts of the Lullian Ars, and asimilarly titled section can
be found both in the Ars generalis ultima and in the Ars brevis.” The nine sub-
jects were one of the devices introduced by Llull at the beginning of the so-
called ternary phase of his Art: they allowed the artist to gain knowledge of the
whole of human wisdom and to create, using them, a ladder of being, through
which the intellect could ascend and descend between different levels of redlity.
The text of the Nove introductiones summarizes the already shortened version
of the novem subiecta present in the Ars brevis,” reducing them to little more
than alist, of which the first four are God, angel, heaven (or sky), man. The fifth
subject is more interesting since it shows a clear philosophical misunderstand-
ing on the part of our author: in the Lullian tradition the fifth subject is normally
the imaginative faculty, or imaginativa, whereas our text has irrationabile,
which makes no real sense as it is not a faculty of the soul. The sixth subject is
the vegetabile, which should probably be identified with the vegetative faculty
that constitutes the seventh subject in the Ars brevis. The seventh subject in the
Nove introductiones is the elementatus, which corresponds to the elementative
faculty that is posed as the eighth subject in the Ars brevis. The last subject in
the Nove introductiones is the artificium, which, according to the text, refers to
the moralitates and which corresponds in the Ars brevis to the instrumentativa,
the faculty that includes the ability to judge and act morally.” It is interesting to
note how the author of the Nove introductiones aways seems to reduce the
philosophical import of al the nine subjects, rendering them more materia than
intellectual by giving concrete examples for them, as if to stress the need for a
practica application of logical theories.”

Finally, the Nove introductiones explains how to form the figures of the syl-
logism: in this section is again apparent the influence of the Summule logicales,
as the terminology applied, both in the explanation and in the examples, is that
of the scholastic tradition and not that of the Lullian Art. For example, the defi-
nition of figure of a syllogism seems to be directly dependent on the Summule.

™ Ramon LIull, Ars generalis ultima, ROL X1V, pp. 189-315. Lullus, Ars brevis, ROL XII, pp. 222-
230.

 Ramon Llull, Ars brevis, ROL XII, pp. 222-230.

® The Ars generalis ultima, as well as the Nove introductiones, uses the term artificium, and it could
provide a L ullian precedent for this terminology.

" For example, the irrational subject is exemplified in the text by the brute animals, both volatile,
terrestrial and who live in the water; the vegetable subject is exemplified by plants, trees et similia, the
elementatum is exemplified by metals, rocks etc.; the elements are described as “the primordia chaos
and the four elements” and finally an example of the arrificium are the mechanical and liberal arts.
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Nove introductiones Summule logicales

Figura, pro ut hic sumitur, est debitatermi- | Figura est ordinatio trium terminorum
norum in premissis ordinatio in subicendo | secundum subiectione et predicationem.
vel predicando; que sunt tres.” Hec autem ordinatio fit tripliciter [...].”

The exposition of the three figures then follows the normal scholastic rules:
the propositions are defined using letters of the alphabet according to the stan-
dard code of the schools, and the numerous examples offered do not include any
that uses specific Lullian terminology.

The second species of argument is induction, which represents a form of
argument inferior to the well-formed syllogism. The Nove introductiones here
once again appears to integrate the scholastic with the Lullian tradition, as
induction is characterized mainly through the use of examples, which make
ample use of Lullian terminology. The examples offered in this section are par-
ticularly interesting as they point out to specific application in the sphere of the-
ology and tackle important problems such as the resurrection of Christ and of
the virginity of Mary.

The Nove introductiones reserves a similar sort of treatment to the third and
fourth species of argumentation, namely to the enthymeme and the example:
both are explained integrating the typical scholastic definition with examples
taken from a Lullian background. The exposition of the argument continues
with a brief analysis of the loci, the places of the argument. The author of the
Nove introductiones chooses to limit himself to the main three loci: the locus a
maiori, the locus ab equali, and the locus a minori. The text seems to assimilate
and shorten the treatment of the loci found both in Peter of Spain’s Summule
logicales and in LIull’s Logica nova, mixing a traditional scholastic account of
the places of argumentation with examples taken from the Lullian repertoire, as
it has been the rule for most of this handbook of logic.®

The following section gives a definition of antecedent and consequent,
namely of what comes before and what comes after in a demonstration: though
the language used seems mostly of Lullian background, the exact Lullian refer-
ent behind this paragraph cannot be identified. Nevertheless, the main purpose
of this section clearly is to reaffirm the realist import of whatever the logician is
able to prove by means of syllogism or in general by logical means. The text

" Edition offered in Buonocore, A Basic Handbook, p. 280.

™ Peter of Spain, Tractactus, p. 44; Peter of Spain, Trattato di Logica, p. 98.

® Ramon Llull, Logica nova, ROL XXIII, pp. 102-104; and Peter of Spain, Tractactus, V' De locis,
pp. 55-78; Peter of Spain, Trattato di Logica, V' De locis, pp. 126-185.
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stresses that it exists a natural and a real antecedent and consequent, not only a
logical one, and that the rules used to investigate logic are well grounded in
nature and reality: “iste regule sunt multum in natura et redlitate fundate” .

The last species of argument addressed by the Nove introductiones is the par-
alogism, or falacious reasoning. This section seems to depend on Logica nova,
V, 13, De paralogismo: the definition of paralogism is quoted verbatim, * Paralo-
gismus est argumentatio indicans esse uerum, quod falsum est”.® The Nove
introductiones reads. “ Paralogismus est argumentatio indicans esse verum quod
falsum est et e contrario. Et dicitur paralogismus quasi apparens sillogismus” ,*
though the Lullian definition is mixed with a curious etymology of the word par-
alogismus which seems to be taken from Thomas Aquinas' Commentary on pos-
terior analytics: “ sed paralogismus, idest apparens syllogismus” .*

The main reason behind the formation of fallacious reasoning, or paralo-
gism, is a mistaken treatment of the middle term, what the text calls diversitas
medii, and the various kinds of fallacies can be organized according to which
sort of mistake happens in the treatment of the middle term. The two main
groups of fallacies are the six falacies in dictione and the seven falacies extra
dictionem. In the treatment of the fallacies in dictione the Nove introductiones
follows the scheme proposed by the Logica nova, asthe first one proposed is the
fallacia equivocationis, followed by the fallacia anphibolie, then by the fallacia
compositionis, the fallacia divisionis, the fallacia accentus, and by the fallacia
figure dictionis. The Summule logicales presents this same scheme, though the
treatment of each fallacy is longer and more accurate. The text of the Nove
introductiones appears to be closer to the Lullian model than to the scholastic
one, since the analysis of each fallacy is shorter, though the examples offered do
not use specific Lullian terminology, but seem instead to be directly taken from
the scholastic tradition.

The same principle applies to the fallacies extra dictionem, which are
exposed following the guidelines of the Logica nova. After a short introduction,
in which it explains the differences between the falacies in dictione and extra
dictionem, the text lists the seven fallacies that will be described in the next
paragraphs. The wording of the introduction mirrors closely that offered by
Logica nova V, 14, b* while it is fairly different from that present in the Sum-

® Edition offered in Buonocore, A Basic Handbook, p. 293.

® Ramon LIull, Logica nova, ROL XXIII, p. 112.

% Edition offered in Buonocore, A Basic Handbook, p. 294.

¥ Thomae de Aquino Expositio libri Posteriorum analyticorum (Lectio |V), edito Leonina, [79647]
Expositio Posteriorum, lib. 11. 22 n. 2.

% Ramon Llull, Logica nova, ROL XXIII, p. 120, lines 838-850.
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mule logicales. The order in which the fallacies are introduced is also identical
to that of Logica nova; this was the canonical scheme for the exposition of this
topic, and Peter’s Summule followed a similar scheme. Recently A. Fidora and
G. Wyllie have shown that Thomas Aquinas treatise De fallaciis should be con-
sidered a source for LIull’s Logica nova, and therefore for al the pseudo-Lullian
logical treatises influenced by the Logica nova.®

The Nove introductiones explains first the fallacia accidentis, followed by
the fallacia secundum quid et simpliciter, then the fallacia ignorantia elenchi,
the fallacia petitionis principii, the fallacia consequentiis, the fallacia secundum
non causam ut causam, and in the end the fallacia secundum plures interroga-
tiones ut una. It is interesting to note here that, though the author of the Nove
introductiones is clearly a Lullian scholar, he does not include in his list the
most specific Lullian fallacy, the fallacia contradictionis aso known as the fal-
lacia Raimundi, added to the treatment of the thirteen fallacies by Llull in the
Logica nova and to which he dedicated a specific book, the Liber de novis fal-
laciis. Nevertheless, the language used in this final section on the fallacies bears
the clear marks of the Lullian tradition, as the author refers the reader to the
principles and the rules of the ars to deepen their knowledge and ability to solve
sophisms, and states that he has chosen not to explain them more in detail only
for brevity’s sake: “ que explicare non curo, ne hoc opus ultra debitum prolonge-
tur” ¥

¢. The End of the Text: Methods of Arguing and the Explicit

After the treatment of the fallacies, the Nove introductiones introduces a
section that addresses the problem of how alogician should behave in a dispute,
De modo disputandi. This passage starts with a definition of disputatio:
although the Summule logicales offered a similar section on the definition of
dispute right before the treatment of the fallacies, the language and the content
of this paragraph are evidently different. Moreover, the terminology and the
concepts used betray a clearly Lullian origin, and the Lullian source for this
passage is probably to be identified with the Proverbis de Ramon, Ch. 248,
which offers avery similar definition of disputatio. The dispute is defined here,

¥ See Alexander Fidora and Guilherme Wyllie, “Ramon LIull i € tractat De fallaciis del pseudo-
Tomas d’ Aquind”, Enrahonar. Quaderns de Filosofia (2008-09), pp. 11-19. The authors do not mention
explicitly the Nove introductiones, though they refer to the Logica parva, which is part of the same tradi-
tion.

¥ Edition offered in Buonocore, A Basic Handbook, p.